SCRIPTURE 


VINDICATED; 


In AnswERtoa BOOK intituled, 


Chriſlianity as old as the Creation, 


q - 
* * 
. 
: 
4 - 
5 
4 4 
4 *. 
ha + 
o 
9 
* 
a 
> : 
-— 


— * 


SCRIPTURE 
VINDICAT ED; 


In AN s WER to a BOOK intituled, 


Chriftianity as old as the Creation. 


PART 


LONDON: 


Printed for Joun CRowNFIELD, at the Rifing-Sur 
in St. Paul's Church-Yard; and fold by Cor- 
NELIUS CROwNFIELD, Printer to the Univer- 
ſity of Cambridge. MDCCXXXIU, 


ql 


7 


9 A * * 


e 


ATanur As — 


2 c D xviii. rs, 19, &c. 


Saw the Lord fitting upon his Throne, and 

all the Hoſt of ms Panding on his Right 

Hand, and on his Left. And the Lord ſaid, 
Who ſhall entice Ahab King of Iſracl, that be 
may go up, and fall at Ramorh-Gilcad? Sc. 
| Page 1 


2 CHRON. XXXiv. 28. 


Behold, I will gather thee to thy Fathers, and 
thou ſhalt be gathered to thy Grave in Peace; 
neither ſhall thine Eyes ſee all the Evil that 
T will bring upon this Place, and upon the 
Inhabitants of the fame. 4 10 


Jos ii. 1. 


Again there Was 4 Day when the Sons of God 
came to preſent themſelves before the Lord, 
and Satan came alſo among them to preſent 


himſelf before the Lord. I2 


PSALM Ixxxix. 39,—49. 


Thou haſt made void the Covenant of thy Ser- 
vant, Lord where are thy former Loving 


Kindneſſes, which thou fwareſt to David in 
thy Truth? 15 


PSALM cix, 20 


1 


* 


ATAZLE of TzXTS. 
PSALM. Cxxxvii. 8, 9. 

Ob Daughter of Babylon, who art to be dtr. 

e; happy ſhall he be that rewardeth thee as 
thou haſt ſerved us. Happy ſhall be be that 

' Zaketh and daſheth thy 1 ones again the 
Stones. 0 . 28 
2 _ 7 L 18. | 

Come now and let us 8 togetber, Fett the 


Lord: Tho your Sins be as Scarlet, they ſhall 
be white as Snow, &c. | 35 


ISA. v. 26. 
And he will Ii ift up an Enſign to the Nations 


from far, and will hiſs unto them from the 
End of the Earth: And behold they ſhall 


come with Speed feiftly. 41 
ISA. XX. 3, 4- 

And the Lord ſaid, Like as my Servant Iſaiah 
hath walked naked and barefoot three Tears 
for a Sign and Wonder upon Egypt, and uf- 

en Ethiopia: So fhall the King of Aſſyria, &c. 

5 3 e 


Is A. Ix. 17. 


Oh Lord, Why 2 thou made us to err from 9 
Mays ? 
| Jz REM. iv. 10. 
Then faid T, ab Lord God, ſurely thou haſt 
greatly deceived this People, and Jeruſalem, 
ſaying, Ye ſhall have Peace; whereas the 


Sword reacheth unto the Soul. 62 
$2 JERENM-. 


A TABLE of TEx IS. 


IERXEM. vii. 22, 23. 

I pale not unto your Fathers, nor commanded 
them, in the Day that I brought them out of 
the Land of. Egypt, concerning Burnt-offer- 
ings or Sacrifices: But this Thing commanded 
I them, ſaying, obey my Voice, &c. Page67 

JEREM. xiii. 4. | 

Take the Girdle which thou haſt got, which is 
upon 75 Loyns, and ariſe, go to Euphrates, 
and hide it there in a Hole of the Rock, &c. 

72 
JER EM. xv. 18. 

0 Lord —— Wilt thou be altogether unto me as 

a Liar, and as Waters that fail? + 82 


IE REM. XX. 7. 

0 Lord, Thou haſt deceived me, and I was de- 
cerved : Thou art ſtronger than I, and haſt 
prevailed. 79 „ BY 

IERE M. xxvii. 2, 3. 

Thus ſaith the Lord to me, Make thee Bonds 
and Yokes, and put them upon thy Neck: And 
ſend them to the King of Edom, &c. 85 


Ez EK. iv. I. 
Tou alſo Son of Man, take thee a Tile, and 


lay it before thee, and fourtray upon it the 


City, even Jerylalem, &c. 3g 


Ez EE. 
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ATA BIT of Texms. 
Ez RE E. xii 2 T, 24 

Aud the oh e Lord came unto me, 72 

ing, Sen of "Man, What is that Proverb tha 


have in the Land of Tract, ſaying, The 
"Days a are, ea, _ you Viſion aileth? 


Page 98 

FER xiv. 9. 
Aud if the E be decei ued when he hat) 
alen 4 Thing, I the. Lord bave deceived 
. .. that” Propbet, c. 100 


; EZEK. xx. 25. 


I gave them alſo Statutes that were not good, 
; ang Judgments whereby they ſhould not live. 


104 


*. 


HoszA i e 


And tbe Lord ſaid to Hoſea, Go take unto the: 
 aWifeof Whoredoms, and Children of Whore: 
dom: For the Land hath committed greit 
W boredom, departing from the Lord. 110 


Mic An vi. 7. 


Shall I give my Fist. born for my Tranſereſiu 
- the Fruit of my 25 1 the Sin of my Soul! 
ve 

„ann. ,6i 4, a. 
| And be ewed me Joſhua the High-prieft, fand- 
ing before the Angel of the Lord, and Satan 
ſtanding at his Right Hand to 22 him, &c. 
121 
5 2 CHRON 
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2 CHRON. xviii. 18, 19, 20, 21, 22. 


J ſaw the Loꝛd ſitting upon his Thꝛone, and 
all the Hoſt of Heaven ſtanding on his 
Right Hand, and on his Left. And the 
Lom laid, TUho ſhall entice Ahab King of 
liracl, that he may go up, and fall at Ra- 
moth- Gilead? And one ſpake, ſaying after 
this Manner, and another ſaying after 
that Manner. Then there came out a Spi⸗ 
tit, and ſtood befo2e the Lo2d, and laid, J 
will entice him. And the Loꝛd laid unto 
him, wherewith? And be ſaid, J will ga 
out, and be a lying Spirit in the Mouth 
of all his Prophets. And the Lo2d ſatd, 
Thou ſhalt entice him and thou ſhalt al⸗ 
ſo pꝛevail: Go out and do even ſo. Now 
therekoze behold, the Low hath put a ly⸗ 
ing Spirit in the Mouth of theſe thy Pꝛo⸗ 
phets, and the Lozd hath ſpoken Evil a- 
gainſt thee, 


HIS Chapter contains the Hiſtory of 
King Abab's being deceived by four 


Hundred falſe Prophets, whom he 
had ſent for to ſooth and flatter him; as his Way 
B was 


2 2 CHRONICLES xviii. 18, &c. 
was to encourage thoſe that would propheſy 
ſmooth Things, while he as much malign'd and 
perſecuted a ſuch as had the Fidelity and Cou- 
rage to tell him an ungrateful Truth . So ſince 
that ungodly Prince hated the Truth, and loved 
a Lie, God permitted him to be deceived by 
Liars, and thereby to fall: Which is what the 
true Prophet Micuiab repreſented beforehand to 
him in a lively and affecting Parable. It is 
twice recorded in holy Scripture; firſt, in the 
xxiil of the firſt of Kings, and again in the 
xvilith of the ſecond of Chronicles, as is here 
| preſented to the Reader. Our Objeftor, igno- 
rantly imagining that thoſe four Hundred Pio 
phers were Prophets of the Lord, like Eliſha, 
with whom he joins them, after telling us how 
Eliſha deceived Benhadad, (that is to ſay, after 
telling us his own Dreams b) he proceeds in his 
abuſive Manner, as follows ©: But I need nt 
mention ſingle Prophets decerving, or being di- 
ceived, when the Scripture tells us of four Hun. 
dred being decerved at once, to the Deſtruction of 
a Number of innocent Perſons, Then he (ct 


* See 1 Kings xxii. 8, 18, 26, 27. 2 Chron. xviii. 7, 25, 26. 
d See the Caſe of Eliſha and Penhadad fairly repreſented is 
Scripture Vindicated, Part II. p. 122, &c. 


e Chriſtianity as old, &c. p. 257, 


down 


2 CHRONICLES xviii. 18, Sc. 3 


down at length the Parable of Micaiab, out of 
the xviii'® of Chronicles, from Verſe 18. to the 
21ſt incluſive, 

Now the Sum of the Matter amounts only 
to this: The Prophets who came to Abab, were 
not the Lord's Prophets, but Abab's Prophets. 
They ſpake at all Adventures, what they pre- 
ſumed would pleaſe him, like fawning Paraſites, 
and , Sycophants. A Spirit of Lying 
was upon them all, becauſe they were diſpoſed 
to flatter the King s Humour, found their Gain 
in it, or durſt do no other. This is the ſhorr 
and true Account of the whole Matter: 
And this is what Micaiab ſets forth in the 
Parable he then delivered. But becauſe our 
Objetor more than once confounds falſe Pro- 
phers with true, tho they agree in nothing but 
the Name; and becauſe the Subject is of ſome 
importance, and may deſerve a more minute 
Dicuſſion, I ſhall in this Place diſcourſe more at 
arge upon what concerns falſe Prophets in ge- 
neral, and thoſe four Hundred in particular, and 
Micaiah's Parable thereto relating. 

1. As to falſe Prophets in general, it is no 
Marvel that there ſhould be ſuch Men. Pro. 
let is a Name of Honour, and carries Dignity 
dong with it: And therefore where there are 


rue Prophets, there will be Pretenders allo, 
B 2 raiſed 
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4 2 CHRONICLES wviii. 18, Sec. 


raiſed up perhaps by their own Vanity or Aya. 
rice, or other corrupt Motives. Where there 
are Prophets and Paſtors to guide and inſtruct 
honeſt and faithful Men, there will be A. 
prophets, and Anti-paſtors, to miſguide and (c 
duce thoſe that will be miſled by them. A 
long as there are Perſons in the World that loye 
to be ſoothed and flattered in their Follies, or 
'Vices ; while they {ay to the Seers, ſee not; 
and to the Pꝛophets, p2opheſp not unto us 
right Things, ſpcak unto us ſmooth Things, 
p2opheſy Deceits ©: I ay, as long as the Worl! 
loves Flattery, there will be Flatterers; and s 
long as they love Deceit, there will be Deca 
vers: And ſo while falſe Propheſy, or fa 
Doctrine is more acceptable than rue, then 
will of courſe be falſe Prophets or falſe Teacher, 
as the very. Nature of the Thing ſhows, and a 
the Experience of all Ages abundantly prove 
The true Prophets and Paſtors, under the Ol! 
Teſtament, often complained of thoſe falſe Te: 
chers and Seducers, thoſe looſe Caſuiſts, thit 
ſtudied little elſe but how to contrive palatabi 
Doctrines for all Taſtes, or to ſew JIt{ſows to 
all Armholes ©. There were many ſuch Ms: 


4 Ifa. xxx. 10. cm7pare Micah ii. 1 1. e Ezek. Xill. 1! 
compare Jerem.v. 31. vi. 14. Xiv. 13. XXVii. 9. 


pleajer 


2 CHRONICLES xvini. 18, c. 5 
pleafers, both in Tjrael and Fudab t, but more 
particularly in 1/rael. For from the Time that 
King Jeroboam had drawn the ten Tribes into 
a Revolt, and to prevent their Return, had ſer 
up Altars at Dan and Bethel, in oppolition to 
the Temple of Feruſalems, there was Altar c- 
rected againſt Altar, and Prieſts againſt Prieſts, 
to emulate the Service and Worſhip of the 
Houſe of Judab. And becauſe Prophets allo 
were an Honour to any Church or State, and 
che true Prophets of the Lord were all againſt 
the Idolatry of the Golden Calves; therefore 
rhe Ten Tribes, with their Kings, were under 
the ſtronger Temptation to {er up and encou- 
rage falſe Prophets as Rivals of the true ones h, 
thereby to make at leaſt a Show of outvying rhe 
other two Tribes with their Kings. Abab was 
the ſixth in the Line of the Kings of Iſrael, 
and as wicked a King as any had been ſince th 
firſt of the Linc: So it is no Wonder, if there 
thould be many falle Prophets in his Time, rai- 
led up, or however ſupported andencouraged by 
him. : 

2. As to the four Hundred i lying Prophets 
that deceived Ahab, they are called emphari- 


# Jerem. xxiii 15, 16, 21, 25, 30. xxvii 14, 15. 
8 1 Kings xii. 27, 28, 29 
h See Lakemacher Obſervat. Ph lolog. Vol. 2. þ. 224, Kc. 


" 


+ 1 Kings xxli, G. 2 Chron. xviil. 3. 


cally 


6 2 CHRONICLES xviii. 18, Sc. 
cally bis Prophets (not Prophets of the Lord) 
by Micaiab: Tho' they profeſſed themſelves to 
be the Lord's Prophets, propheſying in his 
Name i. Fehoſhaphat ſoon ſuſpected them, not 
believing them to be true Prophets; and there. 
fore he deſired that ſome other Prophet, a Pꝛo- 
phet of the Lo2d beſides choſe four Hun- 
dred, might be called in; ſufficiently inti- 
mating that he took not them to be ſuch; 
For if he had, why ſhould he pur more Conf. 
dence in a ſingle Man, than in four Hundred, 
or deſire any other, after lo many ? 

Some have thought, ſince the Number ſo ex- 
actly hits, that thoſe falſe Prophets were the four 
Hundred Prophets of the Groves which were 
conſtantly fed at Fezebels Table l. But it ap- 
pears not likely that Abab would preſume to at- 
front Fehoſhaphat, in ſo grols a Manner, by 
bringing Fezebel's Prophets (Prophets probably 
of Aſtarte, and known Idolaters) before him, 
and making them ſpeak in the Name of Fehs- 
vab the true God. Neither, on the other Hand, 
does it appear at all probable that they were 
ſuch as had been bred up in the Schools of the 
Propbets, under Elijab, or any other true Prophet 


* 1 Kings xxii. 22, 23. 2 Chron. xviii. 21, 22. 
i 1 Kings xxii. 6, 11, 12, 24. 2 Chron. xviii. 10, 11, 23. 
k Kings Ii. 7. 2 Chron. xvili. 6. | x Kings xviil. 19. 


of 


2 CHRONICLES xviii. 18, Sc. 7 
of God. For, beſides that one may reaſonably 
ſuppoſe ſuch to have been better Men, Jezebel, but 
a little before, had made fo great ſlaughter of 
them®, that there could hardly be any ſuch Num- 
ber as four Hundred leftn; tho ſome indeed might 
have been hid at that Time, which Elijab knew 
not of ®. Ir remains therefore, that they were, 
very probably, Abab's own Prophets, ſuch as 
he had ſet up by Rewards and Promiſes, and 
who accordingly knew how to ſuit his Humour, 
and to flatter his Vanity, all agreeing to a Man 
in the ſame fawning Compliances, and the ſame 
treacherous Counſels, which pleaſed and rickled 


for the preſent, but proved fatal in the End. 
3. Micaiab however, like an honeſt Man, 


and a fairhful Counſellor (tho' he could not be 
heard) diſcovered the whole Secret, that thoſe 
four Hundred pretended Prophets were all De- 
ceivers; and all actuated with the ſame Spirit of 
Lying. Only, inſtead of bluntly telling the 
King they were all Liars, he takes up his Pa- 
rable, (as Prophets were uſed to do) declaring 
what he had ſeen in prophetick Viſion; which 
was the Way that God had made choice of for 
the opening the whole Matter to him. Micai- 
ab himſelf, in the ſame Chapter, ſays, (ver. 16.) 


m 1 Kings xviii. 4, 13. n See ibid. xix. 10, 14. 
See ibid. xvili 4,13. 


8 2 CHRONICLES xvlii. 18, Er. 


J-ſaw all Icacl ſcattered upon the Bonn: 
tains, as Shezp having no Shepherd, and 
the Lo ſaid, &c. which can be underſtood 
only of what be law in prophetick Viſion, pre- 
ſignifying the real Fact that ſhould follow after, 
for the Thing that he then ſaw, was not yet 
come to pals. Micaiab therefore ſaw what he 
there relates, juſt as St. Peter ſaw Heaven o- 
pen'd, and a certain Aeſſel deſcending unto 
him, as it had been a great Sheet, » &c, 
Not that any thing of what St. Peter ſaw was real, 
excepting that ſuch Ideas, or ſuch Appearances 
were really wrought, or formed upon his Mind, 
as he lay in a Trance. The like Repreſentation 
was made to Micaiab in a Viſion, ſignifying 
what was doing in the Matter of Abab, and 
what the Event would be. The Moral, or 
Meaning of all was, that as Abab loved to be 
cajoled and flattered, ſo God had permitted thoſe 
four Hundred Men, pretending to be Prophets, 
to abuſe and impoſe upon him; which in Con- 
cluſion would prove fatal to him. After Micai- 
ah had thus reported his Viſion at full Length, 
he then briefly explained and applied it to Ahab; 
Now therefoze the Lozd hath put a lping 
Spirit in the Mouth of all theſe thy P20- 
phets. It is frequent in holy Scripture, to call 


e Acts x. 11, 12. 
that 


2 CHRONICLES xviii. 18, Oc. -9 


chat the Lord's Doing, which he only permits to 
be done, becauſe he has the ſupreme Direction 
of all Things, and he governs the Event. Wic- 
ked Devices proceed from wicked Men : Bur 
that they prevail and take Effect, is owing to the 
Hand of God directing and ordering where 
they ſhall light, and what ſhall be the Iſſue of 
them. As to the Text we are now upon, the 
very Words of che Original will bear to be tranſ- 
laced, The Low hath permitted (or ſuſfercd) a 
lying Spirit tn the Mouth, 8&c4. Accordingly 
our Tranſlators in other Places, often render 
the Verb j nathan, by ſuffer, or let", in the 
Senſe of permitting. And it may be obſerved 
allo of the Words of God to the Lying Spirit, 
as repreſented in the Parable, Go out and da 
even ſo, they are to be underſtood, not in the 
commanding, but permiſſive Senſe; for ſo is the 
imperative more than once made uſe of, in o- 
ther Places of Scripture . Therefore there is 
no Room left for charging God as Author of 
any Deception brought upon Ahab by the Sins 
of Men. 


1 Thus Le Clerc renders : Jehova paſſus eſt e? Spiritum men- 
dacii in ore, &c. 1 Reg. xxii. 23. 1 Ephemerid. xvill 22. 
r Gen. xx. 6. Exod. xii. 23. Pſalm xvi. 10. 2 Chron. xvi. 1. 
2 Sam. xvii. 23. 2 Kings ii. 17. Matt. viii. 32 Joh. iii. 27. 
dee Glaſſius, Lib. iii. Tract. 2. Can. xliii. p. 871. Guarin Gram. 
mat. Hebr. Tom. 1. p. 542. 
4. As 


10 2 CHRONICLES xxxiv. 28. 


4. As to what the Objector further intimates, 
of the Deſtruction of a Number of innocent 
Per ſons, meaning, I preſume, thoſe Perſons who 
fell with Ahab in Bartle: He ſeems to haye 
thrown it in only to fill up his Period. For 
how can he know how innocent thoſe Perlons 
were? Beſides, how can he account for the Fall 
of Thouſands, or of Millions, that have diedin 
the Field of Battle, thro' the Folly and Raſhnek 
of their Commanders? But the Objector fre- 
quently overſhoots his Mark, arguing directly for 
Atheiſm, rather than for Dei/m ; and I ſuppoſe 
without knowing that he does it. 


2 CHRON. xxxiv. 28. 


Behold, J will gather thee to thy Fathers, 
and thou ſhalt be gathered to thy Grave tn 
Peace; neither ſhall thine Eyes ſee all the 
Evil that J will bring upon this Place, and 
upon the Inhabitants of the ſame. They 
are the Words of God by the Propheteſs Hul- 
dah, to good King Joſiab, recorded alſo in the 
ſecond Book of Kings*. The Objector's Cavil 
againſt this Scripture, is as follows v: The Pro- 
pbeteſi Hilda aſſures good King Joſiah from the 
Lord, that he ſhould be gathered to his Grave 


t 2 Kings xxii. 20. v Chriſtianity as old, &c. p. he 


2 CHRONICLES xxxiv. 28, 11 


in Peace; and yet ſoon after he received a mor- 
tal Wound, of which he died. This Gentleman 
here attending only to the Sound of Words, 
wonders, I ſuppoſe, how a Man can be faid to 
come to his Grave n Peace, when he dies in 
Battle. But the Phraſe in Peace, is a Phraſe 
of ſome Latitude, admitting of more Conſtru- 
ctions than one. Jab died in Peace, during 
the publick Tranquillity, before the Troubles of 
his Nation came on: He lived not to ſet all the 
Evil which God had determined to bꝛing up- 
on chat Place, and upon the Inhabitants of 
the ſame; as the Text interprets it (elf; He 
was taken away from the Evil to come, was 
peaceably interr'd, and lefr his Nation in a 
peaceable Condition. So much Huldah the 
Propheteſs intended and ſignified; and ſo 
much was actually fulfilled. But I have ſaid 
more than enough in Anſwer to a frivolous Ob- 
jection, which ſcarce deſerved Notice; becauſe 
the Text, when recited at full Length, ſuffici- 
ently anſwers for it ſelf, and there remains no 
more Room for Cavil, as ſoon as we read on to 
the End of the Sentence. 


C2 Jos 


12 JOB ii. 1. 


Jos ii. T. and compare JOB i. 6. 


Again there was a Day when the Sons of 
God came to peeſent themſelves befoze the 
Lo2d, and Satan came alſo among them to 
pꝛeſent himſelf befoze the Lozd, The Ob- 
jector remarking upon this Part of Scripture, 
puts on an Air of Scorn and Ridicule, expreſ- 
ſing himſelf thus w: According to the acknow. 
ledged Maxims you have laid down from Di- 
vines; we muſt not take literally the two Confe- 
rences mentioned in the firſt and ſecond of Job, 
between God and Satan: When Satan, in ver) 
good Company with the Sons of God, pr: 
ſented himſelf befoze the Loꝛd; ho, robe! 
Satan would not otherwiſe be ſatisfied of Job 
Integrity, permitted him to flay Job's Children 
and Servants, and reduce him to Extremity, ti 
make the Experiment, Whether the two Con- 
ferences mention'd are to be /iterally taken or 
otherwiſe, is a Queſtion proper for Divines and 
Criticks ro diſcuſs, and it has been often and 
freely canvaſs d amongſt them x. I muſt own, 


vw Chriſtianity as old, c. p. 253. 
* See particularly ¶beſides Commentators ) Pfeifferi dub. ve: 
Cent. 3. loc. 31. p. 259. 
Matth. Mulleri Diſſertat. in The/axr. Philolag. Tom. I. p. 55: 
Fred. Spanhemii Hiſtor. Jobi, c. 1. p. 13, 14. 1. 
m- 


„ 


708% 3; 13 


incline to go in with thoſe who underſtand 
both the Places as containing a kind of allego- 
rical Repreſentation, or Parable, ſetting forth 
many uſeful Truths under lively and beauriful 
Images. But yer if the /teral Conſtruction 
meets with no ſhrewder Adverſaries than our 
Objector appears to be, nor with any ſtronger 
Obſections than he has offered againſt it, it may 
very well ſtand for any Thing I can yet per- 
ceive. He thinks it not likely that Satan ſhould 
appear in ſuch very good Company, as the Sons 
of God are. I grant that ſuch Company is too 
good for him: But he that can ſometimes trans- 
firm himſelf into an Angel of Light”, may af- 
ect alſo to appear in Company with Angels of 
Light, and may intrude himſelf impudently a- 
mongſt them. If good Angels are ſent forth to 
Mankind, in order to miniſter for them that ſhall 
be Heirs of Salvation, and if Satan allo wal- 
teth about amongſt Men, ſeeking whom he may 
devour , it is not impoſſible, nor improbable, that 
the latter may ſometimes preſent himſelf in 
Company with the former, befo2e the Low, 
As to the ſecond Difficulty which the Ob- 
jetor urges, that God ſhould permit Satan to 
ay Job's Children, &c. only to ſatisfy the wic- 
ed Sycophant that 7% was a Man of Integri- 


2 Heb. i. 14. a 1 Pet. v. 8. 
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14 JOB ii. 1. 
ty, it muſt be owned there would be Force in 
the Objection, if it had but any Truth in it. 
But ſince the Text affords no ſufficient Ground; 
for the poor Suggeſtion, and God might have 
much higher Ends to anſwer in that Affair, than 
what the Objector has here invented, the pre- 
tended Difficulty is eaſily got over, and ſo the 
literal Conſtruction of the Texts may ſtill be the 
true one; at leaſt till ſomething better than Buf. 
foonery appears againſt it. Nevertheleſs, as ! 
before intimated, I prefer the figurative Con- 
ſtruction in the preſent Inſtance, not condem.- 
ning thoſe that prefer the /zteral, nor commen- 
ding ſuch as are dogmatical and poſitive in 
either. I am of Opinion with thoſe who 
think that the Structure of the Book of Fo is 
of the dramatical b Kind, relating true Hitory, 
but curiouſly ſet off in a poetical Dre, 
embelliſhed with many lively Decorations, 
ſuch as are not to be interpreted up to the 
Strictneſs of the Letter, but ſerve to conyey 
an excellent Meaning, or Moral, to the diſcer- 
ning Readers. The prophetick Style generally 


b Probe diſtinguendum monemus inter H. foriæ veritaten, & 
Conſiguationis indolem atque Structuram; cùm negari nequeat li- 
brum omnem Poeticè digeſtum eſſe, allocutionibus & reſponſioni- 
bus, Figuris & vario Sermonis ornatu inſtructum, ita ut Rei ge- 
fie enarratio dramatico velut Schemate, & habitu induta Scenico 


exhibeatur, Carp2ev. Introduct. ad Lib. Bibl. P. ii. p.35. 
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is full of lofty Thoughts, bold Figures, or Em- 
blems, and abounding with Parables: And Job 
himſelf (who perhaps was Author of the main Part 
of the Book ©) has been delervedly reckoned by 
earned Men, in the Number of Prophets. 


PSALM Kxxix. 39,—49. 


Thou haſt made void the Covenant of thy 
Servant. Low where are thy fo2mer 
Lobing⸗kindneſles, which thou ſwarcſt to 
David in thy Truth? 

The Objector having previouſly obſerved that 
there are Texts which, if taken literally, repreſent 
Cad, not only as falfifying bis Word, but his 
Oaths, proceeds to mention thole Texts : And 
the firſt he inſtances in, is Numb, xiv. 30, 
34. which has been conſidered in another Place“. 
The ſecond, he now ſays e, is in Plalm Ixxxix. in 
the firſt Part of which is largely jet forth the 
Promiſes of God to David, by Covenant and 
Oath; and in the other Part, David complains 
of God's Breach both of his Covenant and Oath ; 


© Carpzov. Introd. ad Lib. Bibl P. ii. p. 55, 56. 
d See With Miſcellan. Vol. 1. p. 176. 

Carpzov. Introd. ad Lib. Bibl. P. ii. p. 44. 
© Chriſtianity as old, &c. p. 257. 

| * Scripture Vindicated, P. ii. p. 28, Sc. 


16 PSALM lxxxix. 39, &c. 
and in ſumming up thoſe Breaches, he ſay, 
Thou haſt made void, Sc. The Gentleman 
ſeems to have read this Pſalm in Haſte, by hi 
aſcribing it to David. The internal Charatter 
of the Plalm, were there nothing elle, are enough 
to ſhow that David could not be the Compoſer, 
I may mention a few Particulars : Verſe 40. ir 
is laid, Thou haſt broken down all his eds 
es: Thou haſt bꝛought his ſtrong Holds to 
Ruin. If Jeruſalem had been ſacked and plun- 
dered, one could ſcarce have made a more dole- 
ful Complaint. But what was there done atal 
like it in David's Time? Then again, Verſe 43. 
Thou haſt turned the Edge of his Swony, 
and haſt not made him to ſtand in the Bat 

tle, This is plainly to be underſtood of ſom: 
great Overthrow in Battle; which never wa 
David's Caſe. It has been remarked of tha 
brave and fortunate Prince, that he fought twen 
ty Battles, and was always victorious. Once 
indeed, he fled from Abſalom, till he could gz 
ther his Forces together: But when ir came to 
a pirch'd Battle, David prevailed. The only 
Time that can with any Colour of Probabilit 


be imagined for David's compoling this Pſalm, 
muſt, I ſuppoſe, be the Time of Abſalom's Re: 
bellion, when David was advanced in Years: 
But then what Senſe can we make of Verſe 45 


Che 
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The Days of his Youth haſt thou ſhoztened, 
Belides, who can think that David would thus 
complain of God's breaking his Covenant, or any 
Thing like it, when he very well knew that his 
own Sins in the Matter of Uriah were the ſole 
Occaſion of his Sufferings at that Time, and 
that God was notwithſtanding as kind and gra- 
cious to him as he could reaſonably expect or de- 
lire? David underſtood Duty and Decorum 
better than to expoſtulate with God in ſuch a 
Way, without ſomething more of Colour for 


doing ir. There are five Pſalms s of his, com- 
poſed under his Troubles for Abſalom : But there 
is nothing at all in them of like Strain with what 
has been mention'd of P/alm lxxxix. Theſe 
Things conſidered, that Pſalm moſt certainly is 
none of Davids; nor can any conſiderate Man 
pretend ſo much as any Colour for ſo judging, 
except it be upon the old, and now generally ex- 
ploded Preſumption, that all are Davids. 

It is with much greater Show of Probability 
that Commentators h and Criticks have aſcribed 
this Palm to ſome Perſon living long after, un- 
der the Times of the Babyloniſh Captivity, in 
the Days of Fehborachim, or Fehoiachin, or Ze- 


| dekiah, when there appeared to be a Kind of to- 


8 Pſalms iii, vii, xlii, xliii, ly. d Hammond, Pool, 
Patrick, Wellz, Calmet, Le Clerc. 5 


tal 


| 
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tal Subverſion of the Royal Family and Go. 
vernment. But conſidering that the Title of the 
Pſalm ſeems to aſcribe the Compoſition of it to 
Ethan the Ezrahite, who is celebrated in Scrip. 
ture for his Wiſdomi, and who was one of the 
three principal Men preferred by David as chief 
Singers over the Choir k, and endowed with 
prophetical Gifts *; he is a very likely Perſon 
to have been Author of ſuch a Pſalm. As to 
the Occaſion which might induce him to it, there 
was a very remarkable one, which might happen 
in his Time, if he lived to an advanced Age. | 
mean the plundering of the City and Temple by 
Shiſhack King of Egypt, in the fifth Year of 
Reboboam m, and in the Year before Chri/t 974, 
So Mr. Bedford places it; who allo aſcribes this 
Eighty- ninth Plalm to the ſame Ethan, and as 
compoſed upon that Occaſion n. The Charac- 
ters of the Pſalm ſeem to ſuit very well with 
that Time, and that calamitous Event; but par- 
ticularly the mention made of Rahab in Verſe 
Io. which is the Name for the lower Egypt 
there, as in ſome other Places of the Old Teſta- 


i 1 Kings iv. 31. k 1 Chron. xv. 17, 19. 
1 Ibid. xxv. 1,-5. Note, that Jeduthan ſeems to have been the 
very ſame Man with Ethan; of which, ſee Carpzovit Introd. ad 


Libr. Bibl. P. ii. p. 104. m 1 Kings xiv 25, 26, 27. 
2 Chron. xii. 2, 3, &c. 3 Bedtord's Scripture Chronology, 
p. 612, 613. 


ment ®, 
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ment. We muſt ſuppoſe this Ethan to have li- 
ved to a great Age, it being now above forty- 
five Years ſince he was firſt appointed chief Mu- 
ſician by King David. The good old Man, who 
had ſeen what a glorious Figure King David 
firſt, and after him King Solomon, had made, 
and to what a Heighth of Splendor the Hebrew 
Name had been raiſed over all the Earth, and 
knowing alſo what illuſtrious Promiſes God had 
from Time to Time given to the Houſe of Da- 
vid, muſt needs have been exceedingly ſurprized 
and ſhocked at that ſudden Downfal, when the 
ing of Judah, and the Princes of Judab, were 
forced to ſubmit themſelves tamely to the 
ing of Egypt, and to deliver up their City and 
heir beautiful Temple (ſo lately erected) to the 
lercy of the Conqueror. Such an Occaſion as 
at was, might well aſtoniſh the pious and de- 
but Pſalmiſt, and might extort from him thoſe 
hetical Expoſtulations which we meet with in 
e Palm. It might ſeem as if God had made 
id bis Covenant: A ſtrong Way of expreſſing 
> moſt ſurprizing, ſudden, and prodigious 
ange of Affairs, from the utmoſt Height of 
andeur to almoſt the loweſt Ebb of Diſgrace. 
the Caſe was the more affecting and ſenſi- 
„ becauſe it was the firſt Calamity of that 
5 


Palm Ixxxvil. 4. If, Ii. 9. and perhaps Job xxvi. 12. 
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Kind. But the pious Compoler of the Pſalm | 
however overwhelmed with Grief and Trouble, 
yet forgot not to expreſs his awful Reverence 
towards God, and his entire Confidence in his 
Mercies. He never had a Thought (like what 
the Objeftor ſuppoſes) of charging God fooliſhly 
with any real Breach of Covenant. He begins 
his Song with declaring, that he will male 
known che Faithfulneſs of God 70 // Gene. 
rations: And he ends with a very devour Doxo- 
logy in theſe grateful Terms: Bleſled be tie 
Lo2d to2 evermoze ; Amen, and Amen. 


PSA. cix. 


The Charge againſt this whole Pſalm is, tha 
David here beſtows the bittereſt Curſes on hi 
Enemies. And the Accuſer ſays, with his uſual 
Pertneſs and Petulance, that the holier Men ii 
the Old Teſtament are repreſented, the more cri. 
el they ſeem to be, as well as more addicted to cur. 
ing p. He had not the Senſe to conſider, that 
Bleſſing and Curing belong ſolely ro God and 
God's commiſſioned Officers: For what Won 
der is it if the holzeft Men pronounced the Cu 
ſes of God upon Sinners, when God general 
chuſes the Zolieft Perſons to repreſent him, and 


y Chriſtianity as cd, Oc. p. 264, 265. 
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to ſpeak or act for him? This Gentleman may 
find in the Book of Judges a, that the Angel of 
the Lord (aid, Curſe ye Meroz, curſe ye bit⸗ 
terly, &c. And he may go and tell it among 
his Friends, that the Angels of God are much 
addicted to curſing. He may add, that they 
are cruel alſo: For an Angel of the Lord went 
out, and at once deſtroyed an Dtundred, F our⸗ 
ſcoze, and five Thouſand of che Aſyrians*. 
But the Objector ſhould learn to diſtinguiſh 
between curling with God's Authority, and 
curling without it; between holy and pro- 


fane Curſing. David being a Prophet, might 


curſe in God's Name, and with divine Warrant. 
But if Shimei, or a better Man, without Com- 
miſſion, ſhould preſume to denounce Curſes, he 
would thereby prove himſelf an ungodly Wretch, 
and a grievous Tranſgreſſor. The People of God, 
the Hebrews, might devote, anathematize, or 
curſe thoſe whom God had commanded them 
ſo to devote, or curſe: But had they preſumed 
to go a Step farther than their Commiſſion 
reached, they had been guilty before God. Theſe 
general Things premiſed, let us now come to the 
particular Caſe of Pſalm cix. 

The Pfalm is undoubtedly David's, as the Ti- 
tle imports: And it was penned by Inſpiration 

4 Judges v. 23. 7 2 Kingsxix. 35. 


of 
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of the Holy-Ghoſt. To both which St. Peter 
gives his Teſtimony in theſe Words: Men any 
Brethren, this Scripture muſt needs have 
been fulfilled, which the Holy-Ghoſt by the 
Mouth of David ſpake betoꝛe concerning J. 
das, &c. Then he proceeds to quote Places 
out of the P/alms, and particularly the eighth 
Verſe of this P/a/m; Let another take his Ok. 
ice: Or, His Biſhoprick let another talen. 
Le Clerc in his Comment upon this Pſalm, would 
perſuade us that the Words carry no Prophecy 
in them: Which is directly contradicting St. Pe- 
ter's Words, above cited out of the Acts u, and 
doing it upon very frivolous and trifling Preten- 
ces. But as this is not the firſt Time that that 
learned Critick has been bolder than becomes 
him, and has » ſuggeſted the fame Thing, ſo I 
may obſerve that he has been abundantly cor- 
rected for it by able Hands v, referred to in the 
Margin. This Pflm therefore, as I before hin- 
ted, is prophetic of the Treachery of Judas, and 


s Acts i. 16. t Ibid. i. 20. P &aioxomyy αν⅜t! be, 
eregor. So aljo the LXX. 

u Eder wAngw9;vai T YExPry Tavry, & mrocme To aun 7d 
4% d Sd, - Auto, tel Ida. Acts i. 16. 

cSce Sentimens de quelques Theologiens ſur VHiſtoire Cr: 
tique, p. 228. x Withi Miſcellan. Vol. 1. p. 215, &c. 
Carpzov. Introduct. ad Libr. Bibl. P. 2. p. 122, 123. conf. Su- 
renhuſii conciliat. p. 386. Jenkin's Reaſonablencſs, Vol. 2. p. 338. 


Euſebius in Palm. p. 699. 
decla- 
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declarative of the divine Vengeance that ſhould 
fall upon his Head, 

Some have pertinently enough obſerved of the 
Imprecations occurring in the P/alms, and other 
Places of Scripture, that they may be conſider- 
ed as Propheſies or Predifions of what ſhall 
come to pals”, rather than a formal denouncing 
of Vengeance, or calling down Curſes upon Sin- 
ners. The Hebrew Words, in ſuch Caſes, are 
25 capable commonly of the future, as of the 
imperative Mood and Senſe*, and may accor- 
dingly be rendered in the predicting Style. The 
thirteenth Verſe, for inſtance, of this very Plalm, 
may be rendred thus: His Poſterity will be 
(or, ſhall be) cut off, and in the Generation 
following his Name ſhall be blotted out. 
In other Places alſo, where the Verb is really - 
ferative, we may juſtly render the Original by 
the future, becauſe the imperative in prophetic 
Writings is often put for the future, as the beſt 


Quando Sancti viri deprecatorio more contra Hoſtes ſuos ro- 
tant, non voto malit iæ, fed Spiritu Prophetiæ hoc quod præſciunt 
fuurum prædicunt: Vel etiam contra ſpirituales nequitias orant, 
0:23 incorrigibiles eſſe ſciunt, ut juſtam a domino recipiant ſen- 
tentiam. Hieronym. in Thren. 1. 22. 

1 See Hammond's Preface to the Plalms, and Comment on Pſal. 
xv. 4. Jenkins, Vol. 2. p. 237, 238. Le Cene Projet d'une 
Nouvelle Verſion, p. 702, Roſs 295. 


Criticks 
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Criticks in the Language have ſhewn*. This So- 
lution appears to be very juſt, if indeed there be 
Occaſion for it, and therefore I mention it. But 
I conceive it ſufficient to ſay, as before, that ſince 
Prophets have Commiſſion to denounce the Cur. 
ſes of God, and they do it as God's Inſtrument; 
or Deputies, in his Name, and by his Spirit, 
more need not be ſaid; neither is it material whe. 
ther ſuch Imprecations be taken in the impera- 
tive or future Senſe. I like this Account the 
better, becauſe it will hold univerſally, which 
perhaps the other will not. For there are ſe- 
veral Imprecations in Scripture, which ſeem not 
fairly reducible to the Head of Prophectes, or 
Predictions. I chule therefore to reſt the Thing 
entirely upon the divine Warrant, as appearing 
to me the eaſieſt and ſhorteſt Rule, and leal 
involved of any. He that has God's Authority 
and extraordinary Commiſſion to curſe, may do 
it, muſt do it: He that pretends to it otherwile, 
calls down Curſes upon his own Head, as being 
therein injurious towards Man, and profane to- 
wards God. If therefore our Objector can ſhow 
that the Plalmiſt had no extraordinary Commiſ 


2 Glaſhi Grammat. Sacr. |. iii. Tr. 3. can. 43. p. 869. Noldi 
Concordant. p. 1013. Guarin: Gramm. Hebr. Tom. 1. p. 541, 
542. Vitringa in Iſa. Vol. 2. p. 845. Lakemacher Obſervat. Pi 


lolog. Vol. 2. p.71. 
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ſion to imprecate divine Vengeance upon Tranſ- 
greſſors, he may then juſtly find fault: But if 
David was a Prophet, and had the Spirit of 
God, then David's Imprecations were divine 
Imprecations, and there is no Room left for our 
Author's Buffoonery on that Head. The judi- 
cious Biſhop Wilkins has a Paragraph very ap- 
poſite to our Purpoſe, which I may here inſert 
for Illuſtration. © Thoſe who uſed theſe Impre- 
«* cations were extraordinary Perſons, endowed 
with the Spirit of diſcerning, whereby they 
« were enabled to judge of the incurable State 
Hof thoſe with whom they converſed. There 
are ſome that are curſed Children, as the Apo- 
« (tle ſpeaks C KaTY 9% Texva, Fil maledictio- 
nis, execrand: homines; and to ſuch, Curſes 
« are reſerved as their Portion. And therefore 
no Wonder tho' ſuch as had an extraordinary 
* Spirit of diſcerning their true State, do uſe 
* Imprecations againſt them, which yet can be 
no Warrant for other Perſons to imitate. As 
* none but the Magiſtrate may uſe the Sword 
* for Revenge, becauſe of his publick Station 
and Calling, whereby he is authorized for it, 

* ſp none but extraordinary prophetical Men 
= © /pould uſe theſe Maledictions. If others ſhall 
| «* preſume upon ir becauſe of their Example, 


b Wilkins, Serm. xii. p. 375, 376. e 2 Pet. ii. 14. 


they 
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“ they will juſtly fall under the Rebuke of our 
« Saviour, Pe know not what Spirit pe are 
4 of%, The ordinary Rule preſcribed for Mens 
4 Practice, is that of Matt. v. 44. Rom. xii. 14. 
„ Bleſs, J ſay, and curſe not,” I ſhall only 
add, by way of Remark upon what this excel- 
lent Writer has ſaid, that I do not think he puts 
the Caſc exactly right, while he puts it upon 
the Spirit of diſcerning the true State of the 
Perſons on whom they imprecate the divine 
Vengeance: For tho' it be true that the Pro- 
pbets, or Apoſtles, had ſuch a Spirit of diſcern. 
ing; yet neither would that ſufficiently warrant 
their Imprecations, if they did not diſcern allo, 
either by private Impulſe of the Spirit, or oui. 
ward Direction, that it was God's Will and Or- 
der, that they ſhould ſo imprecate. When Eli- 
ſha, for inſtance, curſed the little Children that 
mocked him e, he conſidered not, or had no 
need to conſider, any Thing of the true State 
of thoſe Children: But the Spirit of the Lord 
came upon him; and he had a divine Impulſe 
or Direction, to curſe in the Name of the Lord, 
The like may be ſaid of ſeveral other Scripture- 
inſtances, which for Brevity fake I omit. When 
prophetical or inſpired Men thus imprecate, by 
divine Direction, or Impulſe, there is no more in 

Luke ix. 55. e 2 Kings ii. 23, 24. 
it 
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ic than there was in Moſes's ſtretching out his 
Hands, or his Rod, by God's Order, to call 
down Plagues upon the Egyp7ians. But if any 
one without ſuch ſpecial Commiſſion, or Inſpi- 
ration, ſhould attempt to do the like, it would 
be brutum fulmen in reſpect to Others, but high- 
ly dangerous to the Perſon himpelf, as it is ſin- 
ning againſt God and Man, with a high Hand. 
Before I leave this Article, I may take ſome 
brief Notice, by the Way, of the Inſtance which 
the Objector pitches upon, to prove that the Ho- 
lier Men have been repreſented, in the Old Te- 
ſtament, the more cruel * they have appeared to 
be, It is the Inſtance of David's cruelly treat- 
ing the Ammonites e, as our Author pretends. It 
s ſufficient to ſay, that he is no competent Judge 
of that Matter, for want of knowing the Caſe ; 
tho it is not material whether David did right 
or wrong, ſince nothing depends upon it. How- 
eyer, ſince the Accuſer does not know how ma- 
ny or how great Reaſons there might be, at that 
Time, for ſo humbling the proud Nation of the 
Ammonites, nor what Neceſſity David might 
then lie under, or what Commiſſion he might 
have to oblige him to act as he did; but ſince 
by all Accounts the Ammonites were a moſt in- 


b Chriſtianity as old, &c. p. 264, 265. $ 2 Sam. xii. 
|. 1 Chron. xx. 3. 


E 2 ſulting 


28 PSALM cxxxvii. 8, . 
ſulting and haughty People, and. David in his 


general Character, a very kind and merciful 
Man; the favourable Preſumption moſt undoubt- 
edly lies on the Side of David, and the Blame 
ought to be thrown rather upon the provoking 
Inſolencies of the Ammonites, than upon ſo good 
a King. It is raſh Cenſure therefore in the Ob- 
jector, to fall ſo rudely upon David, before he 
knows why; and it ſhows more of a Diſpoi. 
tion to defame at all Adventures, than to pal; 
a righteous Judgment upon Men and Things. 


PSALM cxxxvii. 8, 9. 


O Daughter of Babylon, who art to be de 
ſtroyed; happy ſhall he be that rewardet 
thee as thou haſt ſezved us. Happy ſhall he 
be that taketh and daſheth thy little ones #4 
Fainſt the Stones. 

The Objector brings the like Charge again 
ſome Parts of this Pſalm, as he had before done 
againſt P/al. cix. He remarks, Tho' the Lui 
bids the Jews to pray fo2 the Peace of Babylon 
whither he had cauſed them to be carried # 
way Captives, and tbat in the Peace thereot 
they ſhould Have Peace i; yet is it not ſaid in ils 
Pſalms, O Daughter of Babylon, &c. and thi 


5 Chriſtianity as old, Cc. p. 264. i Jercm. xxix. 7, 
| | fr 
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for no other Reaſon, but becauſe ſhe deſired of bes 
Captives one of the Songs of Zion k: How- 
ever light this drolling Gentleman may make of 
ſinging a Song, in the midſt of the moſt afflicting 
Calamities, I am perſuaded that if the Caſe 
| were his own, he would think ſuch a Requeſt 

as that was (ſuch an Inſtance of cruel Mocking 
and Inſult) no flight Addition to the Injuries be- 
fore ſuſtained. It was no common Affliction 
WH which the captive Jews at that Time lay under. 
The Prophet 1/aiah, long before propheſying of 
the Downfal of Babylon, aſſigns this Reaſon for 
it, as from God, that the had ſhown no Mercy 
towards God's People, but had Heavily laid her 
-W Yoke upon the anctent!, The Prophet FJere- 
niab ſays, Iſrael is a ſcattered Sheep; the 
Lions have driven him away: Firſt, the 
WW King of Aſſyria hath devoured Pim; and laſt 
this Nebuchadnezzar Ring of Babylon hath 
0 broken his Bones w. But if the Reader would 
WF have a more lively Image of the Miſeries of the 
4180 captive Jeros, let him turn to the doleful La- 
mentations of the ſame Prophet, and from thence 
judge whar Diſpoſition they could then be in for 
e finging Songs of Joy. It was a barbarous Cru- 
elty to demand it of them in thoſe Circumſtan- 


* Pfal. cxxxvii. 3. II. xXIc ii. 6. m Jerem. I. 17. 
compare Jerem. li. 34, 35. Zech. i. 15. 
r : ces: 
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ces: Beſides, it would have been profaning their 
ſacred Muſick and devout Songs, (dedicated to 
high and holy Uſes) to have proſtituted them in 
ſuch a Manner to the Scorn, Laughter, and De- 
riſion of Infidels. But the Objector's Account 
of this Matter is ſo low and ludicrous, that it 
will be thought I have honoured it too much in 
returning a ſerious Anſwer to it. 

The other Part of his Objection ſeems to car- 
ry more of the Face of an Argument, and to 
deſerve ſome Attention. He conceives that the 
Imprecations of the Pſalm againſt Babylon, do 
not well comport with God's Directions to his 
captive People, to pray for the Peace of Ba- 
bylon. But from hence, if he had been uſed ei- 
ther to compare or to conſider rightly, he might 
have learned to diſtinguiſh between the ordinary 
Rule of Practice, and the extraordinary Com- 
miſſions given to Prophets, The Plalmiſt was a 
Prophet n, and wrote by the ſpecial Direction, 
or Impulſe of the holy Spirit of God; while the 
common People at Babylon, (and Prophets allo 
in their private Capacity) were to follow the 
ordinary Rule of praying for thoſe very Enemies 
whoſe Deſtruction was coming on, but in God's 


n Probably the Prophet Ezekiel himſelf, as Mr. Bedford ſup- + 
poſes, placing the Date of it in the Mar 583. before A. D. Bed- 
#74 Script. Chronol. p. 7 10. 
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own Time. In the mean Seaſon, the Safety of 
the Fewiſh Captives depended upon the Safety 
of Babylon, and was wrapp'd up in it; and ſo 
ir concern'd them both in point of Duty and 
Intereſt, to ſubmit peaceably and quietly to their 
new Maſters, and to pray for their Proſperity. 
Notwithſtanding all which, they might juſtly 
hope for a Deliverance at the Seventy Years 
End; and God might inſtruct his Prophets to 
declare ir before-hand, together with the Manner 
of it. Jaiab had propheſied of the Deſtruction 
of Babylon above an hundred and fifty Years be- 
fore, and in Terms not unlike to ſome Parts 
of this Plalm: He had ſaid, Their Childꝛen 
alſo ſhall be daſhed to Pieces befoze their 
Eyes. The Plalmiſt further adds, that the 
Inſtrument under God, in puniſhing Babylon, 
hall be happy, ſhall be Seed and praiſed in his 
Deed, as having done a glorious Work, in exc- 
cuting the divine Juſtice upon her, and ar the 
lame Time reſcuing and delivering the People of 
God. This Propheſy, or Denunciation, was 
fulfilled by the Medes and Perfians under the 
Conduct of Cyrus the Servant and Choſen of 
God. And now, what Harm could there be in 
the holy Pſalmiſt's preſignifying, in pathetick 
Kyle, theſe high and marvellous Things? 


0 Ia, xiii. 16, 
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I had here cloſed up this Article, when log!-- 
ing into Le Clerc's Commentary upon thisPlalm, 
I beheld with ſome Concern, his very crude « 
perverſe Way of expreſſing himſelf on Ver. 8, 
He ſays, Thoſe Things (thoſe Imprecations he 
means of the Pſalmiſt) were proper to thoſe Times, 
when it was thought lawful to entertain Hatre( 
againſt private and public Enemies p. Under 
the Goſpel, it is not lawful to wiſh any other t1 
them than you would wiſh to your ſelf. ls thi 
commenting upon Scripture like a ſerious Man, 
or is it not rather playing the Drole with facred 
Writ? By whom does he ſuppoſe it was 7houglt 
lawful to hate an Enemy? By the moſt excellent 
Men of the Jeriſh Church, Penmen of holy 
Scripture, and writing by the Spirit of God? 
A profane Suggeſtion! Neither new Teſtament 
nor old allows any ſuch Hatred: It ſtands con- 
demned both by the Law d and the Goſþl 
And how came it to paſs that the beſt Kind di 
Men among the Fews underſtood not the Max 
im of doing to others as they would haye done 
to themſelves, which was commanded in their 


P Hzc ſunt eorum temporum, quibus odio habere inimico 
& hoſtes fas eſſe putabatur. Sub evangelio fas non eſt optare is 
nifi quod tibi ipſe optaveris. Cleric. in Pal. cxxxvii. 8. 

Compare Sentimens de quelques 'Theologiens, Cc. p. 229. 

q See Whitby on Matt. v. 49. 


Law; 
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Law", and eſcaped not the Notice of the wiſer 
Pagans *? To be ſhort, there is no Hatred of an 
Enemy ſhown, merely in denouncing God's 
ſudgments againſt them by God's Direction, nor 
in executing the Sentence of God, by God's Or- 
der, upon them: So the whole Turn of the 
Thought proceeds upon a falſe Ground. 
Beſides, how would the Goſpel Preachers them- 
ſelves ſtand clear, if all Imprecations were in- 
conſiſtent with the loving one's Neighbour as 
one's ſelf? St. Paul denounces Curſes, or Impre- 
cations, in more Caſes than one ?:: But St. Paul 
was a Prophet, and more than a Prophet, and 
had Commiſſion to do it in the Name of the 
Lord. And indeed, if it be conſidered, that 
God's Deſign is to fer both his Bleſſings and his 
Curſes before Men, in order to incite them to 
Good and to deter them from Evil, and that his 
Wiſdom may judge it proper to make uſe of the 
Miniſtry of Men, as his Inſtruments in doing it; 
what Offence need it give to any ſerious and 
conſiderate Perſon, to find that either the Pro- 


phets of the Old Teſtament, or the Apoſtles of 


the New, (the fitteſt Perſons for it) have deli- 
yered, by divine Direction, the divine Maledic- 


r Levit. xix. 18, 34. See Commentators on Mat. vii. 12. 
t 1 Cor. xvi. 22. Gal. 1. 8, 9. 2 Tim. iv. 14. 


4 Deut. xi. 26. XXX. I, 19. . . 
F 1015, 
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tions, or Curſes upon Sinners ? It was their 
Duty to do it, and They therein ſhowed the | 
Perfection both of their Love towards God, and 
their Charity towards Man. 

I have dwelt the longer upon this Point, becauſe 
it ſeemed to want ſome clearing; and becauſe ma- 
ny have been apt either to take Offence, or to run 
into groſs Miſtakes, only for want of conſidering 
the proper and neceſſary Diſtinction, before men- 
tioned, between holy and profane Curling, between 
executing a Command of God, and doing a 
Thing without Command, only to pleaſe our own 
ſelves. The firſt is as laudable and truly pious, 
as the latter is execrable and altogether pro- 
fane. Bleſs, and curſe not: Thar is the 
ordinary Rule to go by. And ſo facred a Rule 
it is, that Men are effectually tied up from all 
Curſings of their 0wn*, and have no Power left 
in that Caſe, except it be to declare God's Curſes, 
and thoſe general only, or in the very Words of 
Scripture. As to any Thing more ſpecial, God 
ſeems to have reſerved it to his own /pectal Di- 
rections, which have ceaſed long ago, ever ſince 
en and 1 5 have ceaſed. 


W Rom. xii. 14. * How ſhall I curſe, whom God hath 
wot curſed ? Numb. xxiii. 8. 
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Come now and let us reaſon together, 
ſaith the Loꝛd: Tho? pour Sins be as Scar- 
let, they ſhall be as white as Snow, &c. 
The Objector's Reflections upon this Paſlage, 
are as follow: Does not God here appeal to their 
Reaſon for the Suſſiciency of moral Things to 
waſh away their Sins tho of the deepeſt Die? 
And could God and Man reaſon together, except 
there were ſome Notions in common to both, ſome 
Foundation for ſuch Reaſoning? As to God's ap- 
pealing to our Reaſon and God and Man's reaſon- 
ing together, the Text it (elf might be diſputed, ſo 
far as this Text is concerned: For the Text in the 
Original ſays no ſuch Thing. Le Clerc tranſlates 


the Words thus: Come now and let us be 
tozrected :: Foꝛ, the Lo2d ſays, it your Sins 


y Chriſtianity as old, Sc. p. 194. 

? Tum agite, nos caſtigari patiemur; ait enim Jehova: Si fu- 
erint pectata veſtra inſtar coccini, &c.] Mν)ν nivvachecah, caſti- 
genur, diet ,. arguamur; ut habent LXX Int. non argu- 
it? me, ut vulgata, repugnante Grammatica & loci ſententia. Ver- 
bi ſunt hæc non Dei, ſed Prophetæ Judzos hortantis ut fe a Deo 
caſtigari patiantur, atque emendentur ; ut oſtendunt verba ſequen- 
tla, f fuerint, &c. Itaque vertendum non fuit, diſceptemus: 
Non vocantur enim Judz1 a Propheta, ut cum Deo diſceptent, quod 
grave eſſet delictum; ſed ut ſibi peccatorum ſuorum probe con- 
ſc, non ægrè ferant ſe a Deo caſtigari, & caſtigati emendentur. 


Cleric. in loc. 
F 2 be 
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be as Scarlet, &c. His Tranſlation appears 
to be juſtifable by the Rules of Grammar ang 
Criticiſm : And he obſerves very pertinently, 
that the Jews are not here called by the Pro- 
phet to diſpute with God, which would be ir- 
reverent and criminal, but to ſubmit to Chaſtiſe- 
ment (as conſcious of their Sins) and to reform 
their Manners. However, it is not to be doubt- 
ed but that God ſometimes condeſcends to rea. 
ſon with Men, and permits them to reaſon with 
him: And there is no need to heap Text upon 
Text, to prove only what no Body denies, that God 
would have us make uſe of our Reaſon. If this 
Gentleman himſelf would do fo, laying aſide Pa: 
fron and Prejudice, he might appear both a wiſer, 
and a better Man, Bur if God invites his Peopl: 
to reaſon with him, he does not therefore en- 
courage them to cavi/ againſt him, or directly to 
blaſpheme him. His Intent is not that they 
ſhould preſume to preſcribe to his Wiſdom, or 
diſpute his Authority as to laying any poſitive 
Commands upon them. He would nor ſuffer 
them to diſpute his Servant Moſess Authority, 
in ſuch a Cale, nor that of any of his Prophets*: 
Much leſs would he encourage any dited 
Affront of that Kind againſt himſelf. So let not 
this Author, under Pretence and Cover of rea- 


1 Kings xiii. 4. 2 Kings vii. 2, 17. 2 Chron. xxxvi. 15, ö. 
ſong 
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ſoning with God, turn an Advocate for Petu- 
lance or inſolent Defiance; which is not Reaſon, 
but Raſhneſs, or rather Madneſs. 

As to his Inference in favour of moral Things 
(in oppoſition, I ſuppoſe, ro poſitive Duties, and 
the Neceſſity of Redemption by Chriſt) it is very 
lame and inſufficient in borh irs Views. He 
does not conſider, that poſitive Duties ſtand up- 
on a moral Foot, and are all wrapp'd up, as 
ſoon as they become Duties, in what he calls 
moral Things. To obey God in whatſoever he 
commands, is the firſt moral Law, and the fun- 
damental Principle of all Morality. The Rea- 
lon of Things, and the Relation we bear ro God, 
require, that God ſhould be obeyed in Matters 
otherwiſe indrfferent : And ſuch Obedience is 
moral, and the oppoſite Diſobedience immoral. 
It is moral Duty for a Son to obey his Fa- 
ther in Things indiſferent, or for a Subject to 
obey his Prince; much more for a Creature ſo 
to obey his Creator, Poſitives therefore, while 
under Precept, cannot be ſlighted without flight- 
ing Morals alſo. In ſhort, pofitive Laws, as ſoon 
as enacted, become part of moral Law, and are 
a Branch of Marality; becauſe, as I faid, uni- 
verſal Obedience ro God's Commands, is the 
hrſt.-moral Law into which all Laws rclolve. 


As 
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As the Reaſon of the Thing it ſelf ſhows 
that thus it muſt be, ſo the Text of Jaiab con- 
firms the ſame Thing. For what are thoſe mo. 
ral Things which the Prophet there teaches or 
recommends? One of them is, Ceaſe to do 
Evil, learn to do well»: Which amounts to 
being righteous befoze Gov, walking in all 
the Commandments and Dwinances of the 
Low, blameleſs c: Which undoubtedly rakes 
in Obedience to all poſitive as well as moral Pre- 
cepts of the Lord Almighty. And what if God 
rejected with ſome Diſdain, the hypocritical Ser- 
vices of the Jews of that Time, their Sacr:fi- 
cesd, their Attendance at his Temple, or Courte, 
their Oblations and Incenſe f, their Obſervation 
of New Moons and Sabbaths, their ſolemn A/- 
ſembliess, and even their Prayers b? Thoſe heart- 
leſs, ſapleſs Services, which had no Godlineſs, no 
Sincerity, no true Love of God in them, were 
not the Services which God required, or took 
Delight in. God would not accept of vain 
Compliments, nor be bribed with pretended 
Gs, offered only to excuſe from Duty, to 
compound for Sin, and to palliate unjuſt Deal- 


b IIa. i. 16, 17. e Luke 1. 6. d Iſa. i. 11. 

© Ibid. i. 12. 1 Ibid. 1. 1 3. E Ibid. i. 14. 

v Ibid. i See Deut. x. 17. 2 Chron. xix 7. Eccluſ. 
XXXV. 12. 
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ings. God expected that their Hearts, as well as 
their Bodies and Sacrifices, ſhould be preſented 
to him: He required religious and devout Perfor- 
mances, not the outward Shell and Carcaſe of 
Religion. In a Word, he demanded borh poſi- 
tive and moral Duties ſtrictly ſo called; not 
Hypocriſy, which is a Face only of Duty, or 
Firm of Godlineſs, but a real Abomination k. 
What then is there in this Place of Jaiah ten- 
ding either to exclude, or even to depreciate po- 
itive Duties? Not one Syllable : Neither indeed 
is there in the whole Scriptures. Turn them 
over from one End to the other, and you'll find no- 
thing clear or certain concerning the Diſtinction 
between moral and poſitive; much leſs will you find 
that ever moral Duties are extolled in oppoſition 
to poſitrve, as ſuch: But all we ſhall find that looks 
any thing like ir, or can be miſtaken for it, is, 
either that ſincere Obedience is preferred to ſu- 
perfictal, inward Goodneſs to outward Modes 


k Si cliens ea munera ultro, vel etiam edicta, ordine ſuo offe- 
nt, & Solemnia Regis obſervet, non ex Fide tamen, nec Cord? 
pars, nec plens circa cztera quoque obſequia (g obſequio) nonne 
conſequens ut Rex ille, vel Dives, exclamet : Quo mihi multitu- 
dinem munerum tuorum ? Plenus ſum: Et Solennitates & dies fe- 
firs, & weſtra Sabbata odit anima mea. Veſtra dicendo, quæ ſe- 
cundum libidinem ſuam, non ſecundum Religionem Dei celebran- 
do, ſua jam, non Dei fecerant. Conditionalem idcirco & rationa- 
kn demonſtravit recuſationem eorum quæ adminiſtranda præſcrip- 
ent. Tertull, ado. Marion. J. ii. c. 22. p. 393. 
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and Forms, to mere external Performances! , . 
intire Obedience preferred to partial; or the 
great Lines of Duty, the firſt Stamina of Re. 
ligion, the weighty Matters of the Law, prefer. 
red to the remote, or minuter Branches of Dy. 
ty, which hang upon the other, and are of ng 
farther Value or Uſe than as conformable to 
them, and wrapp'd up in them, and with 
them. 

Having ſcen how little Colour there is, from 
this Place of 1/azah, for excluding poſitive Du. 
tics, I am next to obſerve, that there is as lit: 
tle Foundation for excluding the Merits or Sa. 

tisfattion of Chriſt. The Duties there men- 
tioned are required as Conditions without which 
no Mediation or Satisfaction could avail any 
Thing: As to the meritorious or efficaciou 
Cauſe of Salvation, Thar ſtands as before, and 
is not at all affected with what is there ſaid. The 
Redemption by Chri/t might notwithſtanding 
be neceſſary to render all Services (moral, or po- 
ſitive) accepted: And it is indeed either exprels| 


Nec enim iis, cultum divinitus inſtitutum Prophetæ redu- 
| guunt & taxant, ſed Populi Hypocriſin, & obfirmatam ad Scelen 
mentem, cui externum Sacrificiorum, Feſtorum, Oblationumqu 
| Opus prætendebant; præclare de ſe actum cenſentes, modo hol 
cauſta offerrent, & externo ritu ſacra obirent, licet abſque Fitt, 
abſque ulla 2i:& eniendatione, impœnitentes, indurati, ſceleribu 
adhuc immerſi. Carpzev. Introd. ad Libr. Bibl. P. ii. 60. 
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or tacitly included in all Grants of Pardon from 
God. It is a Truth ſo plain in many Places of 
Scripture, and particularly in the Book of T/ar- 
ab, and alluded to in this very Chapter m, that 
need not ſay more of it. But why will our 
Objector appeal to Scripture, for the Sufficrency 
of moral Things, when he admits not the Au- 
thority of Scripture 2 Or why will he here pay 
any Regard to the Words of the God of Iſrael, 
whom at other Times he inſults and blaſphemes?2 
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And he will liſt up an Enſign to the Na- 
tions from far, and will hiſs unto them from 
the End of the Earth : And behold, They 
hall come with Speed ſwiftly. Our Objec- 
tor's Quarrel here, is only with the ſingle Word 
hiſs": And had he made it an Objection againſt 
the Tranſlation only, and not againſt Scripture 
it ſelf, he might perhaps have ſhown ſome Exact- 
neſs of Judgment, or Delicacy of Taſte. But 
by over-ſhooting the Mark, as uſual, he has loſt 
the Advantage. He had been talking juſt be- 
fore, ® of Wine cheering both God and Man; 


which has been conſidered in another Place P. 
m Ia. 1. 26, 27. See Vitringa's Comment. 
n Chriſtianity as old, &c. p. 252 © Ibid. p. 251. 
1 > Seripture Vindicated, Part 2. p. 78, 79. 
G Then 
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Then he adds as here follows: And what is 3d 
ftranger, ſuch Actions are attributed to him, a. 
can only belong to the lower Rank of Creatures, 
fuch as hiſſing, God being in three Places a if 
the Prophets, ſaid to hiſs; and in one Places, 
to hiſs fo2 a Fly that is in the uttermoſt 
Part of the River of Egypt, and fo2 the Bee 
that is in the Land of Aſſyria. It is not very 
ſtrange, that Languages ſhould abound with Fi. 
gures and Metaphors, or that Prophecies ſhould 
contain Parables and apt Similitudes. What 
Man that knows any Thing of Language, or 
Letters, would expect otherwiſe > However, 
conſidering that the Word hilſs is apt to carry 
with it a low Idea, one might wiſh that our 
Tranſlators had choſen a leſs offenſive Word 
which might but tolerably have expreſſed the 
Senſe. . Beſides, the Word hiſs ſcems not pr. 
fer, as not well anſwering to the original Word 
pw. For whether we ſuppoſe the Metaphor 
taken from a Shepherd's calling to his Sheep“, or 
from a Bee-keeper's calling to his Bees*, hilsi 
not the proper Expreſſion for either. Other 
Words might be thought on more expreſſive of 


J la.v.26. vii. 18. Zech. x. 8. r Ibid. vii. 18. 
* See Vitringa on Ifa. vii. 18. Cleric. iz Ia. v. 26. 
See Bochart's Hieroz. Part II. 1, iv. c. x. p. 506. Vitring 
2 Iſa. v. 26. 
| the 


ISAIAH v. 26. 43 


the Metaphor, were it neceſſary to follow the 
Figure: But I ſee no Reaton for ſuch ſerupu- 
lous Exactneſs. The general Word call would 
fully expreſs the Meaning; and that is ſufficient 
in ſuch Caſes. Our older Tranſlations (as Co- 
verdale's of 1535. and Matthews's of 1537. 
and the great Buble of 1539.) have call unto 
them in chis Place, and, I think, very wiſely. 
The Geneva Tranſlators of 1560. firſt brought 
in hiſs unto them: And they have been followed 
by Parker's Bible, and by our laſt Tranſlation, 
too cloſely. I commend not the older Tranſla- 
tions for having whiſtle, » in 1/a. vii. 18. and 
blow fo2 them in Zech. x. 8. The ſame Word 
call would have ſerved better in all the three 
Places, And tho' the Metaphor perhaps would 
be loſt, or obſcured, yer Decency of Expreſſion 
without Detriment to the Senſe, would be pre- 
ſrved, which ſhould be look'd after, and which 
is much preferable t ro a {crupulous Exactneſs that 
may give Offence in ſuch Caſes. Iobſerve, that 
the Hebrew Word dh is made uſe of in the 
thirteenth Chapter, Verſe the chird, in the ſame 
Senſe, and to the ſame Purpoſe, as W here, 
and is there literally rendred call : And ſo might 
this other Word be rendred alſo without any 


So Pool 40%, in his Rotes on this Text. 


G 2 Impro- 
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Impropriety. Some indeed have choſe whiſpers, 
inſtead of 5%; which is a Word of more Dig. 
nity: But it dilutes and diminiſhes the Senſe. 
A loud or ſhrill Call ſeems to be intended in al! 
the three Places; for neither do Shepherd; 
whiſher to their Sheep, nor Bec-keepers to their 
Bees. In ſhort then, I know no better Engliſh 
Word than call, to preſerve the Senſe, and at 
the ſame Time to keep up Dignity of Expreſſion, 

The true and full Meaning of the two Place; 
in Jaiab, is neither more, nor leſs than this; 
That God having ſovereign Command over al 
Nations and People, can convene them together 
from remote and diſtant Quarters, to execute hi 
moſt righteous Judgments. Whenever God 
gives the Signal, or iſſues out his Summons, they 
will advance with all Alacrity, to perform his 
Will, tho' not knowing that his Hand is in it 
The Fly and the Bee (in 1/a. vii. 18.) denote the 
Egyptian and Aſyrian Armies, which ſhould 
come up with Speed from their reſpective Quar- 
ters, to execute the divine Vengeance upon Po- 
leſtine for their flagrant Iniquities. The forme! 
would come ſwiftly upon them, like Swarms of 
devouring Flies, to infeſt and annoy them, and 
to exhauſt their Blood and Juices: And the lat- 
ter ſhould approach as Swarms of angry Bees, 


s Lowth, and Wells. 


— 
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or Waſps, to ſting them to Death. Such is the 
Prophet's Meaning, veiled under elegant Figures; 
which give new Life and Strength to his Ex- 
preſſions, and render the whole more poignant, 
and more affecting. 


Is A. xx. 3, 4. 


And the Lo laid, like as my Servant 
Iaiah Hath walked naked and barcfoot thce 
Years fo2 a Sign and Wonder upon Egypt, 
and upon Ethiopia: So ſhall the King of 
Aſſyria, &c. The Objector hereupon ſays x: 
How many Commands did God give his Prophets, 
which, F taken according to the Letter, ſeem un- 
worthy of God, as making them act lite mad 
Men, or Idiots? As for inſtance, The Prophet 


llaiah walked for three Years together naked for 


a Sign. The Obyeftor, to do him Juſtice, is 
not ſingular in finding fault with this Place of 
the Prophet, nor in his fo conſtruing it as it the 
Prophet went ſtark naked, and for three whole 
Years together, if the literal Intet pretation is to 
be admitted: And upon that Suppoſition, he 
has ſome Colour for ſaying, that ſuch a Com- 
mand ſeems unworthy of God, as making the 
Prophet act like a mad Man, or an Idiot. But 
z Chriſtianity as old, c. p. 255. 
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he too haſtily takes for granted that the /:terg] 
Interpretation muſt neceſſarily ſuppoſe, either 
that the Prophet went entirely naked, or that 
he did fo for fo long a Time as three whole Years, 
Interpreters have taken three ſeveral Ways of in- 
terpreting this and the like Places in the Pro- 
phets : Some ſuppoſe that what is here told, 
was really and literally performed; Others, that 
it was tranſacted in Viſion; Others that it is all 
no more than a Parable dictated by God to the 
Prophet, and by the Prophet recited to the 
Jews. It will be proper here to examine with 
ſome Care, the Strength and Merits of theſe 
three ſeveral Interpretations, in the Order as [ 
have mentioned them. 

1. I ſhall begin with the firſt of them, which 
may be called the tera Conſtruction in an 
empharical Senſe. For tho! all the three Con- 
ſtructions are /zferal, as following the /iteral Sig- 
nification of the Words, and as oppoſed to figu- 
rative, or metaphorical ; yer the firſt only can 
be termed literal in a ſtricter Senſe, as oppo- 
ſed to vifienal (if I may ſo call ir) and parabo- 
lical. For the literal Conſtruction, may be plead- 
ed as follows: 

Firſt, It is the moſt ancient Conſtruction, eſpou- 


ſed by the primitive Fathers ” of the Church, 
Euſebius in Ifa. c. xx. p. 438. 


Hieron. in Loc. 


Cyrill. Alexandr. Tam. ii. P 300. and 


— 
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ind never diſpured in thoſe early Times. 
Secondly, The Text it (elf ſeems to be plain 
and expreſs: For it is faid, He [Iſaiah] did 
ſo, walking naked and barefoot*: And 
afterwards, My Servant Iſaiah Hath walked 
naked and barefoot*. Then, Thirdly, The 
Fact is repreſented as a Sign and a TUonder , 
paſo a ftrange Sight; which, if tranſacted in 
Idea only, or told as a Parable, was ho Sigbt 
to the People at all e. Fourthly, It may be ad- 
ded, that if there were not theſe Reaſons for the 
literal Interpretation, yet it is a ſafe and good 
Rule of interpreting, never to recede from the 
literal Conſtruction without a manifeſt Neceſſi- 
ty; and there is no ſuch Neceſſity in this Caſe, 
becauſe the Objections made to it, are all capa- 
ble of receiving a juſt and rational Anſwer, as 
may appear from what follows: 

One pretended Difhculty is, the great Inde- 
cency of the Prophet's going nated about the 
Streets of TJeruſalem. But to this it has been 
anſwered, that there is no Neceſſity of ſuppoſing 
that he went altogether naked: The Hebrew 
Word does not require any ſuch rigorous Con- 
ſtruction : Beſides, if the Senſe were, quite naked, 
there would have been no need to add barefoot. 


* Ia, xx. 2. a Tbid. xx. 3. 6 Ibid. 
© Vid. Vitſi Miſcellan. Vol. 1. p. 89. Vitringa in loc. 
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43 ISAIAH xx. 3, 4. 
Thoſe are ſaid to go naked, in the Scripture 
Phraſe, who either go without their upper 
Garments, or have put off the Habit proper 
to their Station, or Quality e. Criticks and Com- 
mentators have vindicated the Obſervation at 
large fl. The Prophet therefore went not abroad 
quite naked, but half naked, (a fit Type of the 
Captivity, for Captives are very rarely ſtripp'd 
quite naked) having nothing on but a light inner 
Garment; which might be ſtrange and unuſual, 
but was neither abſurd, nor immodeſt. 
Another ſeeming Difficulty is, that he ſhould do 
this for three Years together, which appears to be 
a very needleſs Waſte of Time for the delivering 
a ſingle Prophecy, not to be underſtood in this 
Way till the three Years End; which yet might 
have been otherwiſe diſpatch'd, and competent- 
ly underſtood in three Days, or Hours, or even 
leſs. To this it may be anſwered, that the He- 
brew Text does not ſay that 1/aiah fo walked 
for three Years together: But the Maſorite Punc- 


d John xxi. 7. Acts xix. 16. Mark xiv. 5 2. conf. Gen. ix. 22, 
23. Job xxii. 6. Matt. xxv. 36. 1 Cor. iv. 11. James ii. 15. 
e x Sam. xix. 24. 2 Sam. vi. 20. 

f Witfi Miſcellan. Vol. 1. p. 89. Vitringa in If. Vol. 1. p: 
596. Noldii Concord. p. 917. Guarin. Grammat. Hebr. Tom. 
2. p. 240, 241. Glafſius Lib. v. Tract. 1. c. 16. p. 1923. L. 
Cene Projet d'une nouvelle Verſion, p. 583. Rg/5, his Tranſlator, 
(p. 280.) 


tuation 
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tuation has carefully guarded againſt ſuch Con- 
ſtruction. The LXX 8 alſo, and Ferom h, have 
been as careful in their Verſions, to prevent the 
like Conſtruction: And our oldeſt Engliſb Ver- 
fons have wiſely followed them. Coverdale 
renders the Text thus: TUhereas my Servant 
Eaye goeth naked and barefote, it is a to- 
ken and ſignifienge of the Thing that after 
thre pere ſhal come upon Egypte and Erhio- 
pia. Matthewe's Verſion is the ſame. The 
great Bible turns it better thus: Lyke as my 
Servant Efay hath walked naked and bare- 
fote fo2 a Signe and wond?2e thꝛe yeres upon 
Egypt und Ethiopia. The Doway Verſion I 
need not take Notice of, becauſe it is known to 
follow the Vulgate. The Geneva Verſion firſt 
brought the Engliſh Text to what it is at pre- 
ſent : And whether thoſe that have come after 
them have ſo prudently followed them in it, may 
juſtly be queſtioned. The Text perhaps may 
beſt be thus rendred, conformable to the Hebrew 
Original, and the Maforite Punctuation: Ag my 
Servant Ilaiah goeth naked and barefoot foz 


8 "Oy reer Teroges,) 0 THXi; un y v pavd; * art 00 17 1842 
£71 bg ayuda S Trggra Tor; Alyvuzlios Aiden. Sept. 
per Grab. 

b Sicut ambulavit ſervus meus 1/aias nudus & diſcalciatus, trium 
annorum ſignum & portentum erit ſuper Ægyptum & ſuper Æthi- 


opiam. Hieronym. | * 
H g 1 
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a Type and Eremplar of thre Years upon 
Egypt and Cuſh. So that what 1/aiah did, was 
to ſignify that a three-years-Calamity ſhould be 
brought upon the Egyprians and Cuſbites by the 
King of Aſyria. That was what the Prophet 
intimated by going naked, and barefoot. How 
long, or how often, is not ſaid. It might be 
three Days together i, or thrice in the fame Day: 
But it was in ſuch a Way as prefigured thre: 
Years. If the Reader would ſee this Matter 
diſcuſſed more at large, he may conſult the 
very learned and judicious Vitringa upon the 
Place. 

It may ſtill be pleaded in Oppoſition to the 
literal Conſtruction, that tho' the Prophet be 
ſuppoſed to have gone but half naked, and for 
three Days only; yet even that muſt be though: 
to carry an Appearance of a frantick, or fooliſh 
Man, and would not well comport with the Gra- 
vity of ſo high and ſo eminent a Prophet of God. 
But to this it may be anſwered, that if there 
had not been ſome appearing Impropriety in the 

i Tantum teneo, probabile eſſe, Prophetam ſe hac ſpecie per 
triduum publicè oſtentaſſe, etſi id in Textu non exprimatur : Ut 
triduanus ille inceſſus Prophetæ triennalem Afflictionem Afgypti- 
orum & Cuſcheorum ſiguraret. Vitringa in loc. p. 598. 

« God bid him looſe the Sackcloth, c. probably for three Days 
4 together, &c. We ſuppoſe the Time of the Prophet's Nakeane/i 


« (or three Days) was typical, as well as the Action. Biſhop Chan- 
dler' Defence of Chriſtianity, p. 204, 205. 
Action, 
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Action, ſomething ſeemingly inconſiſtent with 
the Character of ſo grave a Man, it might not 
have anſwered the Purpoſe it was intended for. 
The Prophet, who otherwiſe (thro the Iniquity 
of the Times) could ſcarce obtain to be heard, 
or attended to, was to appear in an uncommon 
Garb, and with ſomething particular in his Man- 
ner, to ſtrike the Eyes, and to awaken the Ob- 
fervation of all around him. This perhaps might 
expoſe him to the Deriſian of unthinking and 
gnorant Men, that could not ſee to the Bottom 
of it: But the wiſer and more judicious appre- 
hending the Deſign, would admire and honour 
him the more for ir. Let it be called putting 
on the Guiſe and Faſhion of a mad Man or an 
{diot ; very wiſe and excellent Men may ſome- 
times find Reaſon for ſo doing: But if there had 
not been ſome Impropriety, or Strangeneſs in the 
Thing, it may be ſaid that the Prophet would 
haye been an Idiot indeed, to expect (in ſuch 
| Circumſtances as we now ſuppoſe) any extraor- 
dinary Notice to be taken of it, or Regard paid 
to it. 

Thus far I have been pleading for the /iteral 
| Conſtruction, endeavauring at leaſt to do Juſtice 
to it, by repreſenting fairly to the intelligent Rea- 
| ders, what may be ſaid for ir. But I intend not 
therefore to ſer alide the two other Conſtruc- 

H 2 tions, 
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tions, as deſerving no further Notice. Let them 
alſo have a fair and full Hearing, and then let 


the Readers judge. 

2. Some, as ſaid, interpret the whole Thing 
as tranſacted in Viſion. Of this Mind was the 
famous Maimonides, as may appear from his 
Words in Buxtorf*s Tranflation*: And he is 


therein followed by other Jeiſb Interpreters, 
Our learned Countryman Mr. Smith, in his Se- 
cl Diſcourſes, follows the ſame Hypotbeſis, quo- 
ting Maimonides, with Approbation, for it!. 
Now, upon the Foot of this Conſtruction, it i 
ſuppoſed, that J/aiab in prophetick Dream or 
Viſon, heard God ſpeaking to him, (like as 8. 
Peter heard a Voice, and ſaw a Viſſon, while he 
lay in a Trance m) and that in Idea, he tranſac- 


* Proinde non niſi in 9i/one Prophetiz ſactum fuit. Idem ju- 
dicium eſt de eo quod dicitur: Quemadmadum ambulavit ſeryu 
neus Iſaias nudus & diſcalceatus ; utique in vifionibus Dei & hoc 
factum eſt. Qui vero minus firmo judicio ſunt præditi, illi hac 
omnia ita intelligunt ac fi Propheta na rraret quid ſibi injunctum 
fucrit, & quid re vera fecerit. Mamonid. Mor. Nevoch. P. 2. c. 
xlvi. p. 323- | 

I « Therefore this was done only in a prophetical Viſion (ſpeaking 
* of what Ezekie/did). The ſame Sentence likewiſe he paſſeth up 
* that Story of Eſaiah, ch. xx. 3. his walking naked and barefin : 
« Wherein Eſaiah tus no otherwiſe a Sign to Egypt and Ethiopia 
* or rather Arabia; where he dwelt nit, and ſo could not more lite. 
 * rally be a Type therein than Ezekiel was here to the Jews. Smith, 
Sele Diſc. p. 228. 

m Acts x. 10, 17. 7 
ted 
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ted all that God fo ordered him to do. He put 
off his Shoes, and his upper Garment, walked 
naked and barefoot, as in a Dream; and after- 
wards reported this prophetick Dream, or Vi- 
ſion, for the Inſtruction of the Jeus; like as 
St. Peter alſo reported his for the like Purpoſes . 
And as St. Peter rehearſing the Matter of his 
Viſion to the Brethren, ſerved the Purpoſe as 
effectually as if the Brethren themſelves had ſeen 
it, ſo Jaiab, rehearſing his Viſion to the Jes, 
might as cftectually ſerve his Purpoſe, as if they 
themſelves had ſeen him acting the Thing re- 
lated. In this Way of interpreting the Prophet, 
all the Difficulties of the literal Conſtruction 
are ſtruck off at once; and therefore this viſſon- 
al Interpretation appears to be preferable to the 
other, if it be not it ſelf clogged with other Diffi- 
culties as great as thoſe. But there are ſome 
Objections to be made to it; which being much 
the ſame as may be made alſo againſt the para- 
Bolical Conſtruction to be next mentioned, I 
may here paſs them over, and conſider them 
there. 

3. The third Conſtruction then may be, that 
this Narration of the Prophet is nothing elſe but 
a Parable (ct down by way of Narration, as 
Parables uſe to be. It is firſt to be obſerved, here 


„Acts xi. 4, 5, &c. 
appear 
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appear to be two Parts, the Parable it ſelf, in 
Verſes I, 2. and the Interpretation or Applica- 
tion of it in the Verles following. When the 
Prophet Nathan delivered the Parable of the 
Ewe Lamb to David, he immediately ſubjoined 
the Interpretation of it, applying the whole to 
King Davide. In like Manner, when Micaiab 
had entertained Ahab with a feigned Narration, 
or Parable, he afterwards added both an Inter- 
pretation and an Application of the Calc in Fic- 
tion, to the Cale in Fact p. Now, here in 1/a:- 
ah, a Story, or Parable, is firſt told to this Et- 
fect; that God came to the Prophet and ordered 
him to put off his Sandals and prophetick Gatb 
and to walk naked and barefoot for three Days, 
or three Years, and Iſaiab did ſo. Well: What 
means this Parable? The Meaning is, that the 
King of Myria ſhall make Egypt and Chuſh go 
naked and barefoot for three Years. This God 
has intimated to you before-hand, under the 
Emblem or Figure of what has been told of 1/a:- 
ah, that ſo you may have the more lively Idea 
of the Thing, and the better retain ir. T/arah 
is to you, in this Parable, the Figure and Em- 
blem of what ſhall come to pals hereafter. Fix 
your Imagination firſt upon him, as going na- 
ked and barefoot fo long together, and therein 
9 2 Sam. Xil, P 1 Kings xxil. 
ſee 
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ſee and bear in Mind what ſhall come upon E- 
Ot and Cuſb, whom you truſt to, and confide 
in for Deliverance and Protection, inſtead of 
truſting in God. 

Now, taking the Narration as a Parable, and 
no more, it gives a lively Repreſentation of the 
Thing intended, and may anſwer the Purpoſe as 
well or better, (becauſe quicker, and told at 
once) than 1/azah's really walking naked and 
barefoot, might have done. In Confirmation 
hereof, it may be added, that it ſeems a very 
proper Method, to make the Prophet himſelf 
the Subject of the Parable, while he is deliver- 
ing the Prophecy, and ſtands in Sight. The 
Repreſentation is the more affecting, while the 
Thing is thus transferred in a Figure to the Pro- 
phet himſelf that relates it. The Prophet Jai- 
ab, accordingly, ſpeaking of himſelf and his two 
Sons, ſays, Behold, J and the Childꝛen whom 
the Lozd hath given me, are fo2 Signs, 
and fo2 Wonders (in Signa & portenta) in 
Ilrael a. That is to ſay, Signs and Prognoſtica- 
tions, prefiguring Things to come. Dod Or- 
dinarily ſignifies a Miracle; but ſometimes it 


denotes a prognoſticating Sign”, or Type: Which 


q If, viii. 18. compare Ezek. xii. 6, 11. xxiv. 24. 
r Deut. xiii. 1, 2. 1 Kings xiii. 2, 3. Ia. xliv. 25. See alſo 
Bi/bop Chandler's Defence, p. 205, 210. 
1 


— 
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is a Kind of Miracle, if it amounts to a real and 
certain Prediction. And whether the Prophet 
be made the Figure and Exemplar in a Parable, 
or in real Action, it ſeems that he is equally 
rh either Way: So that there appears no juſt 
Objection to be drawn from the ſtrict Senſe of 
that Word, againſt interpreting the Thing in the 
Way of Parable. 

A further Recommendation of the parabo- 
tical Conſtruction is, that the Unity of Time is 
beſt preſerved by it. In Verſes the firſt and ſe- 
cond of that Chapter, it is noted, that in ſuch 
a particular Year, and at the preciſe Time of 
the Year, when Aſhdod was beſieged and taken 
by Tartan, the Lord ſpake by Jſafah (or to 
T/aiah*) ordering thus and thus: And in Verſe 
the third, as if it were the Continuance of the 
ſame Revelation, it is added, And the Lon 
ſafd, like as my Servant Iſaiah hath walked, 
&c. One would have expected, that if this ſe- 
cond Part of what God ſpake had been deli 
vered three Years, or but three Days after the 
firſt Part, that the Prophet ſhould have taken 
ſome Notice of the Diſtance of Time, and 
ſhould have expreſſed it thus; that after thret 
Years, or three Days, the Lord came again, and 
ſaid, &c. Like as we find in Ezekiel*, where 


See Noldius, p. 916, t Ezek. xii. 8. 
che 
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the /econd Time of God's coming is noted, as 
well as the fir/t; one in the Evening, the other 
in the Morning. Bur here the Thing is told in 
ſuch a Manner, as if the Lord had ſaid all that 
he is there repreſented to (ay, at one and the 
[me Time. This is caſily accounted for, if we 
interpret it in the Way of Parable, but not ſo 
calily on any other Hypotheſis. For, in the 
Way of /teral Conſtruction, ſome Years, Days, 
or at leaſt Hours, muſt have paſſed between 
God's ſpeaking in Verſe the ſecond, and his 
peaking again (rho' ic is not faid, gain) in Verſe 
the th1rd, And thole that interpret it in the 
Way of Viſfon, muſt allow as much Time as was 
neceſſary for a Succeſſion of Ideas in the Pro- 
pher's Mind, firſt for his looſing his Sackcleth; 
next, for his putting off his Shoes ; and then for 
his imaginary waſting three Years, or three Days, 
about the Streets of Feru/alem : Which is a 
Diſticulty in that Conſtruction. But taking the 
whole to be a Parable, there is no Difficulty at 
all in that Reſpect: For both the Parable and 
the Interpretation were then dictated at once, 
and would take up no more Time in delivering to 
the Prophet, than he afterwards ſpent in deli- 

vering the ſame to the People. 
Such are the Reaſons aſſignable for the parabo- 
lical Interpretation: And there appears to be bur 
[ one 
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one very material Objection againſt it, that it 
ſeems to be making too bold with the Text, ſince 
the Story is told in as plain and expreſs Words 
as any real Hiſtory can be told in. But hereto 
it may be anſwered, that ſuch is the Way of 
delivering Parables. Such was Nathan's Para- 
ble delivered to King David: And ſuch is the Pa. 
rable of the rich Man and Lazarus. And ſuch ii 
the Story of Exeſiel's digging in che Walls of the 
Temple of Jeruſalem, when he was really at 
Babylon". There was no Danger of ſuch Pa- 
rables being taken for real Hiſtory, by the Per. 
ſons to whom they were given : For they un- 
derſtood the Manner of ſpeaking perfectly well, ha. 
ving been much accuſtomed to it v. Beſides, the 
Interpretation and Application immediately fol. 
lowing the Parable, were ſufficient to intimate 
that the whole Narration was emblematical, and 
not real Hiſtory. | 


u Fzek. viii. 8. Sce Stillingfleet's Letter to a Deiſt, p. 131, 132. 
and Jenkins, Vol. 2. p. 52, 53. 

w Familiare eſt Syris, & maxime Pale/tinis, ad omnem Ser- 
monem ſuum Parabolas jungere : Ut quod ſimplex præceptum te 
neri ab Auditoribus non poteſt,*per Similitudinem Exemplaque te 
neatur. Hieron. in Matt. xviu. 23. Tom. 4. p. 85. 

See Lightfoot on Matt. xiii. 3- Vol. 2. p. 193. 

Vitringa Obſerv. Sacr. l. iii. c. 19. P. 762. 
Vitringa de Vet. Synagog. p. 678. 
Biſhop Chandler's Defence, p. 197. 
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Thus far I have been pleading in behalf of the 
Parabolical Conſtruction, that, by laying before 
the Reader the ſeveral Pleas for three ſeveral 
Conſtructions, I may be afliſtant to him, in 
ome meaſure, for the paſſing a true Judgment. 
| am of Opinion that the ſecond of the three, 
which I call the v:/onal, may very juſtly 
be thrown out as uſeleſs, ſince it anſwers 
no Difficulties but what are as well anſwers 
ed by the third, but has ſome Difficulties 
of irs own more than the third has: So the 
Diſpute will lie between the firſt and the third, 
between the literal and the paralolical Con- 
ſtruction. Mai monides and his Followers are un- 
doubtedly too raſh in rejecting the /zteral Inter- 
pretation as abſurd, or fooliſh: And others may 
be thought rather too ſcrupulous in judging it 
abſolutely neceſſary to adhere to it. Very con- 
ſderable Men have judged differently in this 
Matter; not becauſe the Dithculties here or 
there are inſuperable, but becauſe they are not 
o; and becauſe either Conſtruction may be fo 
reaſonably defended, as to look very plauſible. 
Such as lay it down for an inviolable Maxim 
that the /iteral Conſtruction ought never to be 
receded from but upon very great Neceſſity; 
duch, I fay, muſt of Conſequence cloſe in with 
the literal Conſtruction of this Place, which 
I 2 carries 


(o IAA 3. 4. 


carries no Abſurdity in it, nor any Thing highly 
improbable: While ſuch as think it ſufficient to 
go upon the faireſt Probabilities, (be it for, or a- 
oainſt the Letter) may incline in this Caſe to 
take the parabolical Conſtruction, rather than 
the literal. But ] leave it to the Readers to de- 
termine as they ſee Cauſe, after weighing the 
Reaſons on both Sides. The main Body of Di- 
vines, and Criticks have declared for the Ii. 
teral Interpretation, as preferable; chiefly be- 
cauſe there is nothing in the Text, or Context 
which directly intimates that it was a mere . 
fron, or Parable: A ſafe Rule to go by in ſuch 
Caſes x. I have dwelt the longer on this Article, 
becauſe ſeveral more of like Kind will come up 
in their Turns: And if I have herein exceeded 
my uſual Bounds, This, as firſt occurring, was the 
propereſt Place for it; and my doing it here wil 
ſhorten my Work as to the reſt, which are to fol 
low in their Courſe. 


* Ubi Fifon's, F-nigmata, Parabsl” & Schemata exponuntw., 
Spiritus S. de fgurato dictionis gencre ut plurimum Lectorcs ad. 
monuit; vel per difertam denominationem, vel per exccopw & 
Parabolæ explicationem, vel per totius contextus ſtructuram, vel 
per allegationem alibi factam, vel denique per alias a Textu elv- 
centes Masglete; notas. Carpzor, Introd. ad Libr. Bibl. P iii. 


P- 352. 
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Is A. Ixiii. 17. 


D Low, why haſt thou made us to err 
from thy Mays? I once thought to have o- 
mitted this Text, becauſe, as I have here cited 
it, it carries no Difficulty in it. But our Ob- 
jector, by curtailing it, was in hopes to make it 
ſerve his Purpoſe. He quotes it thus: O Lord, 
thou haſt made us to err”, cutting off the reſt 
which explain the Meaning : And his Intent in 
producing it, is, to prove that God deceived his 
Prophets, and his Prophets the People. Ir is vi- 
ible at firſt Sight, that the Text is foreign to 
his Point. The Meaning is no more than this: 
O Lord, why haſt thou ſo long deſerted us, 
permitting us, all the while, to go aſtray from 
thy Commandments? It is a pathetick Expoſtu- 
lation with Almighty God, begging of him to 
return to his ſinful People, to convert and heal 
them. If it be objected, that the Words are ex- 
preſs that God made us to err, it is allowed to 


be ſo in the Engliſb: But if the Tranſlators 


y Chriſtianity as old, &c. p. 256. 
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had choſen rather to lay, ſuffered us to err, as 
Le Clerc has, (after Junius and Tremellius, and 
Piſcator they might have done it without in- 
juring the Lelter, or breaking in upon the Rules 
of Grammar or Criticiſinb, and would have 


thereby better expreſſed the true Senſe of the 
Paſſage. But it would be launching out into a 
beaten Common- place, to proceed farther on 
this Point; ſo I forbear. If the Reader deſires 
more, he may find enough among Commenta- 
tors upon the Text, and eſpecially in the learned 
Vitringa. 


JEREM. iv. 10. 


Then ſaid J, ah Lo2d God , ſurely thou 
haſt greatly deceived this People, and ſeru- 
falem, ſaying, ye ſhall have Peace; whereas 
the Swowd reacheth unto the Soul. This 
Text looks much more to the Objector's Pur- 
poſe, than the former does; and is, at leaſt, per- 
tinently alledged<, in order to prove that Scrip- 
rure repreſents God as deceiving the Prophets 


and People. 


a Cleric. in loc. Quare nos pateris, Fehova, aberrare a vii, 
tuis ? Ste alſo, Le Cene Projet, &c. p. 468. Rols, p. 132, 220. 

b Vid. Glaſhi Philol. Sacr. I. iii. Tra. iii. can. zi. p. 773. 
Guarin. Grammat. Hebr. Tom. 1. p. 522. 


e Chriſtianity as old, &c. p. 256. 
Bur 
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But to aſſoil this ſeeming Difficulty, it may be 


proper to obſerve in the Entrance, how, or up- 
on what Occaſion, theſe Words are brought in. 
Jeremiab in that Chapter foretels the coming of 
Nebuchadnezzar upon Fudab and Feruſalem : 


He is the Lion, who was to come up from his 
Thicket, to make the Land of Judea deſolate d. 


The Prophet then goes on to deſcribe the dread- 
ful Conſternation that the King, Princes, Prieſts, 
and Prophets of Fudea, ſhould be under, at 
that ſad and unexpected Turn of Affairs. Here- 
upon, the Prophet himſelf breaks out into a ve- 
ry pathetick Ejaculation ; Ah Loꝛd God, &c. 
As to which, I may remark, 

1. That the Words may be taken interroga- 
tively. So the LXX of the common Edition, 
and Ferom, take them: The Hebrew will bear 
it, tho the N znterrogativum, the Note of In- 
terrogation, be omitted, as in ſeveral other Pla- 
ces of like Kind e. Our oldeſt Engliſh Verſions, 
as well as the later one of the Doway Bible, ren- 
der thus: Haſt thou then deceived this Peo⸗ 
ple? &c. Indeed, the Geneva Tranſlators pre- 
ferred what we read at preſent: But then to 
qualify the ſeeming Harſuneſs, they added an 
explanatory Note in the Margin ; By the falſe 
Prophets which promiſed Peace and Tranquilitie : 


© ſerem. iv. 7. e See Le Cene, p. 151. Rob, p. 102. 


And 
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And thus thou haſt puniſbed their rebelligus 
Stubbornes, by cauſing them to hearken unto Lies 
which would not beleeve thy Trueth. It were to 
be wiſh'd that the later Engliſb Tranſlators had 
either not ſo often followed the Geneva VYer/jon 
in their over-{crupulous Adherence to the very 
Letter and Phraſeology of the Original, or if 
they reſolved fo to do, that they had added ſome 
marginal Note alſo; For as too ſervile an Adhe- 
rence to the Letter, in ſuch Caſes, requires a 
cautionary, ot explanatory Note; ſo if no Note 
be intended, the Tranſlation it (elf ought to be 
a little the Freer and bolder in expreſſing the 
certain Senſe of the Original, ſo as to anſwer 
the End of ſtrict Verſion and Note, both in one. 
But this I offer with Submiſſion to better Judg- 
ments, if ever. a proper Time ſhould come for 
reviſing, and correcting our laſt Engliſb Tranſla- 
tion: Which, tho' a very good one, and upon 
the whole ſcarce inferior to any, yet is undoubt- 
edly capable of very great Improvements ; as 
Dr. Wells, Mr. Blackwall, and others, have in- 
timated f But to return, 


t Wells“ General Preface 7 O. T. p. 5, &e. 

Rofys Eſſay for a New Tranſlation; being an Extra? fron 
the French gf Le Cene. 

Blackwall's Sacred Claſſicks, Ec. Vol. 2. c. iii. p. 161, Ce. 
and Pref. xxi, Sc. 


As 
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As to this Text in Feremiab, it might, as 1 
humbly conceive, have been well rendred inter- 
rogatively : But if we take the Words as they 
lie in our Verſion, then the Senſe is ſuch as the 
Geneva Tranſlators point to; excepting chat in- 
ſtead of cauſing them to hearken, &c. it ſhould 
only be ſaid, /uffering them, &c. Or elle the Scenic 
may be, as ſome very good Criticks s have main- 
tain'd, that God had /hown in the Event, and 
expoſed to open View, the Seduction of the Peo- 
ple, by diſappointing their fond Lxpedations 
rais'd by falſe Prophets b. The Prophet FJere- 
miab himſelt, in the ſame Chapter, takes Care 
to remove all Pretence of charging God, by 
throwing the Blame upon the People them- 
ſelves: Thy Tay and thy Doings have pꝛo⸗ 
cured theſe Things unto thee + This is thy 
Wickedneſs, becaulc it is bitter, becauſe it 
reacheth unto thy Heart i. Obſerve how this 
anſwers to Verſe the Ih. There, the Swoꝛd is 
ſaid to xcach unto the Soul; here, the Reaſon for 
it is aſſign'd, vig. becauſe their UNickedneiꝶ had 
reached thicher before. The People had been deſ- 
perately wicked, would accept of no ſober Coun- 

£ Ser Glaſſius Philolog. Sicr lib. iti. Tract. 3. p 784. 
Guarin. Grammat. Hebr. Tom. 1. p. 525. 
Witſii Miſcellan. Vol. 1. p. 135,138. 


b Populum iſtum, per Pſeudoprophetas pacem denunciantes, 
deceptum oſtendiſti. Guarin. ibid. i ſerem. iv. 18 


ſel, 
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ſel, nor bear any juſt Reproof: They loved ſmorth 
Things, they delighted in Hattery and Lies; 
and therefore God gave them up to ſtrong De- 
lufions, and ſuffered them to be groſly impoſed 
upon by Hing Prophets of their own chuſing; 
Prophets that Spake a Uiſion of their own 
Icarc, and not out of the Mouth of the 
Lowd*; and that were wicked enough to (ay to 
the Deſpiſers of God and Goodnels, The Low 
hath ſatd ye ſhall have Peace,—no Evil ſhall 
come upon poul. By ſuch Hing Prophets as 
theſe, God ſuffered thoſe to be deceived who 
loved to be. deceived, thoſe that walked after 
the Imagination of theic own Hearts", 
In Scripture Phraſe, God is frequently faid to do 
what he permits to be done, becauſe all Events 
are in his Diſpoſal, and wait his Pleaſure. The 
Device may be Man's: But God directs it to 
better Purpoſes than Man could think of, and 
ſo by taking the Thing into his own Hands, and 
governing the Iſſue of it, he makes it in a cer- 
tain Senſe, his oxen, I may obſerve, by the Way, 
that Le Clerc takes too much Freedom in his 
Comment upon this Text, and ſeems to forget 
the Reverence due to an inſpired Writer. He 
fancies that the Prophet was almoſt beſides him- 
ſelf, being overwhelmed with Grief and Anxiety, 


k Jercm, xxiii. 16, I Ibid. xxiii. 17. m Ibid. 


and 
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and ſo uttered ſuch Things as he would not have 
done upon cool and ſerious Reflexionꝰ: Which 
is reviling God's Prophet, without any probable 
Colour, or Handle for it, and betraying oo much 
of an unbecoming Levity of Mind, For why 
muſt the Prophet's Words be ſtrained, in this 
Caſe, to mean more than they really ſay, and 
more than the grammarical Conſtruction, and 
Hebrew Idiom require ? 


JEREM. vii. 22, 23. 


I ſpake not unto your Fathers, noꝛ com- 
manded them, in the Day that J bꝛought 
them out of the Land of Egypt, concerning 
Burnt-offerings 2 Sacrtfices; But this 
Thing commanded J them, ſaying, obey my 
Uoice, &c. The Objector paſſes a ſhort Cen- 
ſure upon this Text; obſerving, that in the Old 
Teſtament, Things commanded, are poſitively ſaid 
not to be commandedo. Then he cites part of 
what I have here cited, leaving the Reader to 


n Grotius interpretatur, S/ decipi, quia ſæpe apud Hebræ- 
os verba activa permiſſionem tantum ſignificant. Verùm hic plus 
dicit propheta, præ tcrrore, & d-'ore vix ſui ſatis compos, cum 
audiret Patriæ r «0+ e ncc ſunt hæc ita capienda quali ſedato 
animo unquam cenſuiſſet a Deo v«r:ice poſſe quemquam decipi, 
ed anxius & perturbatus Jeremias ea dicit nunc, que ne- 
quaquam credebat. C/eric. i lac. 

o Chriſtianity as old, &c. /. 336. 
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imagine that Scripture contradicts it (elf. But 
{ach as attend to the Senſe of Scripture more 
than to the Sound of Words, will caſily per- 
ceive how the Caſe ſtands. Sacrifices, which 
were but part of Duty, are here oppoſed to en- 
tire and univerſal Obedience. Now, the Thing 
which Gol required and chiefly inſiſted upon, 
was unit Hul Rigliteouſneſs, and not partial 
Obed cr ce, WN is next to no C bedience, be- 
ca ſe not j erſo med upon a true Principle of 
Obe dier ce. God does not deny that he had 
required S acrifices: But he had primarily and 
or” cijaly* required Obedience, which included 
Sac i fc es and a l o her Inſtances of Duty as well 
as 1 har: And he would not accept of ſuch lame 
Sei ce as thoſe Sacrif ces amounted to; for that 
was paying him fart only in lieu of the ve. 
Or we 2 lay, that Sacriꝭ ces, the outward 
Mor, are here oppoſed to obeying Ged's Voice: 
That 1s to tay, he's Sl ado is oppoſed to the Sub- 
ſtance, of farent Duty to real, Hyfccriſy and emp- 
ty Sc to Sinccrity and Truth. Now, the 
Thing which God requized and inſiſted upon, was 
Coeatence ts bis Voice incvery Thing: And he laid 
no Screſs upon Sucrifices any farther than as 


* 9 = "IS , 
N give are oſten thus put for A e Gen. XIv. 8. 
Txod. xvi. 8. 1 Sa n. xv. 22. to. vi. 6. Matt. ix. 13. Joh. v. 45- 
See C. a, 8.8 Gr. . . H. b. Tom. Ts P- ok 


conſidered 
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conſidered as Parts of true Obedience. Sacri- 
fices ſeparate from true Holineſs, or from a ſin- 
cere Love of God, were not the Service which 
Cod required : For hypocritical Services are no 
Services, but Abominarions in his Sight. He ex- 
pected, he demanded religious, devout Sacrifices: 
While his People brought him only outſide Com- 
pliments to flatter him, empty Formalities to 
affront and diſhonour him. Theſe were not the 
Things which God pate of, or commanded : 
The Sacrifices he ſpake of, were pure Sacrifices, 
to be offered up with a clean and upright Heart. 
Thoſe he required, and thoſe only he would ac- 
cept of, as real Duty and Service. The meer 
Opus operatum, or outward Work of offering up 
Sacrifices, from a corrupt Heart, was no ſacrifi- 
cing to God, any more than the faſting for Strife 
and Debate, was faſting 70 God. Such Sacri- 
fices God deteſted, being a Semblance only of 
Duty, and nor the Duty required; a Corruption 
and Profanation of a holy Rite, rather than a 
juſt and proper Conformity to ir. Sacrifices ſo 
profaned, carried more of human Corruption 
than of divine Inſtitution in them, being a kind 
of M:ck-worſhip which Man had contrived, and 
not the rue Worſhip which God had enjoined. 
Enough, I pieſume, hath been ſaid to take off 


P See Zech. vii, 5. Ia. I. iii. 4, 5, 6, 7. 


the 
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the Objector's Cavils againſt the Tevt. Bur for 
the further preventing ſome Miſtakes which o- 
thers have fallen into in relation to the ſame 
Words, I may juſt obſerve: 

T. That Such as have drawn an Argument 
from this Text to prove that Sacrifices have 
been owing to human Invention, not ro diving 
Appointment, have miſtaken the Point Sacti. 
fices were of divine Inſtitution; but the Cerrup- 
tion f them is of human deviſing. God ap- 

pointed religious and devout Sacrifices, and Men 
invented Hypocriſy and Deceit, debaling the 
true Worſhip which was of divine Original, into 
formal and empty Worſhip, which in reality 
is no Worſhip. 

2, I may next obſerve, that ſuch as argue 
from the ſame Text for moral Duties in oppo- 
ſition to poſitive, are as widely miſtaken as 
the Former: For the Text in its true and full 
Intent, condemns moral Performances as 
much as po/itzve, whenever ſeparate from, or 
oppoſed to true filial Obedience. Obeying 
God's Voice is the one Thing requiſite, and is 
what God commands and inſiſts upon in all Ser- 
vices, whether of a moral, or poſitive Nature, 
Moral Performances are of no Value but when 
they are really Parts of ſincere Obedience to- 
wards God. If Men arc temperate in Diet, 
chaſte in their Converſation, juſt in their Deal- 


ings, 
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ings, or the like, only for worldly Views, for 
Health, or Safety, or out of Oſtentation and 
Vain-glory, or for fear of human Laws; ſuch 
Morality being all out- ſide Show, or ſecular Con- 
venience, is not true Morality, nor the Obe- 
dience which God requires. Or if Men give 
Alms, and are ſtrict Obſervers of ſome moral 
Precepts, in hopes thereby to compound with 
God, to be excuſed from other Duties, and to 
procure, as it were, a Licenſe to fin, ſuch mo- 
ral Performances are nothing worth; they are 
not the true Services which God requires, but 
are as empty and ſuperficial as the Opus operatum 
in po/atzve Duties. 

On the other Hand, it muſt be owned, that 
whenever po/itrve Duties are ſo performed as to 
become true Obedience, they are as valuable in 
God's Sight, as any moral Performances what- 
ever, becauſe obeyrng God's Voice is all in all. O- 
bedience was the Thing inſiſted upon with Adam, 
with Abraham, with Saul, and with many o- 
thers, in peſiti ve Inſtances; and God laid as 
great a Streſs upon Obedience there, as in any 
moral Inſtances whatſoever. To conclude then, 
moral Performances without the Obedience of 
the Heart, are nothing; and poſitive Perform- 
ances without the like Obedience, are nothing: 


Bur the ſince re obeying of God's Voice in Both, is 
true 
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true Religion, and true Morality. Such is the 
Doctrine of the Text which we have been con- 
ſidering: And while it is thus underſtood, it car. | 
ries in it no Repugnancy either to other Scrip- 
tures, or to the Rules of right Reaſon. 


 JEREM. xiii. 4. 


Take the Girdle which thou haſt got, 
which is upon thy Loyns, and ariſe, go to 
Euphrates, and hide it there in a Hole of the 


Rock — &c. 
This is another of thoſe Texts which, accor- 


ding to our Objector, repreſents the Prophets as 
acting ike mad Men, or Idiots d. Here again | 
mult obſerve, that there are three ſeveral Ways 
of interpreting, which I have before called Jie. 
ral, viſional, and parabolical: And I am next 
briefly to examine the Merits of cach. 

I. The Commendation of the /iteral Con- 
ſtruction lies in theſe Particulars; that it is /:te- 
ral, that it is ancient; and that it affords ra- 
tional Solutions of the Difficultics objected to it. 
The literal Conſtruction of a Text always claims 
the Preference before any other, if there be not 
ſome very weighty Reaſon againſt it, or ſome 
Intimation in the Text it (elf, that the Words 


4 Chriſtianity as old, Qc. p. 255. 


are 


1- N 


['s 


remiab could not at that Time ſtir ſo far abroad, 
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are figurative, or enigmatical. This is an allowed 
Rule of interpretation, founded in the very Na- 
ture and Reaſon of Things: And it is pleadable 
here, as well as in all other Caſes of like Kind. 
The Antiquity of the literal Conſttruction ap- 
pears in ſome meaſure from the ancient Fathers, 
Cyril of Alexandria r, and Theodoret *; tho' Je- 
rom before them Both, is an Exception, and per- 
haps the firſt. The ſeeming Difficulties which 
lic againſt the /tera/ Conſtruction, are ſeveral, 
and admit of various Anſwers. 

Jerom objects, that ſuch Girdle as is here 
mention'd, was a Woman's Girdlet, and not fuit- 
able to a Prophet. But this is ſlight, ſince Je- 
rom had no ſufſicient Grounds for faying it: For 
Men might wear Linen Girdles, and the High- 
Prieſt's was ſuch u. He further objects, that Je- 


while Feruſalem (where he was) was cloſely be- 
ſieged v. But this Objection, as Bochart ob- 


r Cyrill. Alexandr. in Oſeam. Tom. iii. p. 11. For the Cyril 
does not particularly mention this Place of Jeremiah; yet Bis ge- 
teral Pleadings for the literal Conſtrudtion in other the like Places, 
are as applicable here: 

s Theodotct in loc. Tom. ii. p. 189. 

t Hieronymi Procem. in Oſee. Hieremias accinctus Lumbari, 
veſle muliebri, &c. u Levit. xvi. 4. See Bochart: Oper. 
Tom. 1. p. 955.-Edit. Lugd. 

w Quomodo exire poterat, & ire tam longe, obſeſſa Hieruſalem, 
extructis per circuitum munitionibus, foſſa, vallo, atque caſtellis ? 
Hieron. Procem. in Of. 

L ſerves, 
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ferves, 1s grounded on Miſtake only: For the 
_ Chaldeans were not yet come, to lay Siege to 
Jeruſalem, as appears from Verſe 20. of that 
Chapter. To which may be added, that Chrono- 
logers now place this Prophecy in the firſt Year of 
TFehouakim, 609 before the Chriſtian Æra and 
Nebuchadnezzar did not lay Siege ro Jeruſalem 
till the Year 606. 

Others object, that it looks highly improba- 
ble, that ſo conſiderable a Prophet ſhould be 
twice {ent ſo long a Journey, (a Journey of near 
200 Leagues) from Feruſalem to Eupbrates, up- 
on ſo (light an Errand, only for the Sake of re- 
porting afterwards what he had done, when the 
reporting of a Viſion would have ſerved the Pur- 
poſe altogether as well, with leſs Waſte of Time 
and Labour. But to this it may be anſwered, 
that the burying of the Girdle, tho' that only is 
mentioned, might not be the whole of the Er- 
rand: For who knows what other Views, or 
Reaſons, infinite Wiſdom might have in it? Nei- 
ther is it neceſſary to ſay, that Jeremiah went 
twice from Jeruſalem to Euphrates : For he 
might ſtay in Chaldea till the ſecond Time came 
for his going to the Euphrates about the Girdle. 

If theſe Solutions do not fatisfy, the learned 


x Ste Bedſord' Scripture Chronology, p. 673. 
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Bocbart y has another, which (cems to cut 
off all the conſiderable Difficulties at once. He 
obſerves, that ον Phrath may reaſonably be 
ſuppoſed to ſtand for N98 Ephrath, (as it is a 
common Thing for the initial Aleph to be ſo 
dropp'd in other Names of Places, or Perſons) 
and then Ephrath may mean Ephratab, that is, 
Bethlehem, which was but five or ſix Miles from 
Jeruſalem. So it was no great Labour for the 
Prophet to go thither once and again, upon God's 
Errand. To confirm this Criticiſm, he argues, 
that if the Text had intended the River Eupbrates, 
it is ſome what ſtrange that the Prophet ſhould lay 
(Verle 5.) that he hid the Girdle N92 in Eu- 
pbrates, when it was not in Euphrates, but in 
a Rock that he hid it, Verſe 4. Again, he ob- 
ſerves, that when in more than ſixty other Pla- 
ces Euphrates is mentioned, it is called The Ri- 
der, or the great River, and in two Places only ⁊ 
& ſumply called Pbrath, there is the leſs Probability 
that Euphrates ſhould be here intended; eſpecially 
conſidering that ſo uncommon an Injunction 
might have required a very particular and ex- 
preſs Direction to aſcertain the Place. This is 
the Sum of what Bochart has offered for 
his ingenious Solution of the Difficulty; and 


Bochart. Oper. Poſth. p. 956. 
2 Jerem. Ii. 61, 63. 2 Chron, xxxiti. 26. 
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I leave it with the Reader to judge of as he (ces 
Reaſon. However, ſince the literal Conſtruc- 
tion may yet appear not alrogether unexcep- 
tionable, I may next proceed to mention ſuch 
other Conſtructions as have been offer'd ; that 
ſo the Readers, having all before them, may con- 
ſider, upon the whide, which of them appears 
the beſt and ſafeſt to acquieſce in. 

2. St. Jerom was of Opinion, that all that is 
here told by the Prophet, was performed only 
in Idea, (in Typo) tranſacted in Viſſon. Mai. 
menides allo, the famous Rabbi of the twelfth 
Century, eſpouled the ſame Opinion d. Tho! it 
is not the Opinion of all his Countrymen 
before or after him: For Bcchart < mentions 


Solomon Farch!, and Abarbenel, as diftering 


* Hieron. Procem. in Oſee. 

Sicut quod de Abrabamo legitur, Fuit verbum ad Abra 
hamum in viſione dicendo (Gen. xv. 1.) & in illa viſione dici. 
tur, & eduxit illum io:as, & dixit; tulpice nunc coelum 
ct num ra ſtellas: Sicut, inquam, clarum & evidens eſt, quod 
in ane prophetica factum fuerit quod viderit, ac ſi educeretur e 
loco in quo fuit, ut videre poſſet cœlum, & quod poſtea dictum 
fuerit, numera ſtellas; ita dico de eo quod Jeremiæ injunctum 
& in mandatis datum fuit, ut abſcondat Cingulum in Eu- 
phꝛate, & quod cum abſconderit; deinde elapſo longo tempore 
iterum quæſitum illud iverit, & coxruptum ac putretattum in- 
venerit {Jerem. xiii. 4, 5, 6.) ita, inquam, aio hæc omnia in g 
fiene Prophetica facta fuiſſe ; neque Feremiam e Terra Tjraelis in 
Bavyloniam exiviſſe, aut Euphraten vidiſſe. 

© Bochart. Oper, Poſth. p. 955. 


from 
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from him; and he quotes Rabbi Kimchi as de- 
claring directly againſt him d. Nevertheleſs, 
ſeveral learned Men ſince, have thought it 
reaſonable to interpret the whole, with Mai- 
noͤnides, of prophetick Viſion. Our learned 
Smith particularly, in his Select Diſcourſes, 
expreſſes an unuſual Confidence in it, and 
a kind of Zeal for it e, as the only rational 
Conſtruction, Now the Reaſons which recom- 
mend this Method of interpreting, are, firſt, 
that it removes at once all the ſeeming or real 
Difficulties of the literal Conſtruction. Second- 
ly, It ſeems that a prophetick Viſon fully an- 
wers all the Intents and Purpoſes that the Pro- 
phet's really performing ſuch Things could do: 


d Quod de cingulo dicitur, apte ſenſu reali intelligi poteſt, ut 
Propheta egerit plane uti ipſi fuerat a Deo præſcriptum: Etſi mag- 
nus & illuſtris Vir & Doctor juſtitiæ, Rabbi ſcilicet Moſes Ben 
Mai mon, id omne viſione Prophetica peractum ſeripſerit. Rab. 
Kimdch. ap Bochart. ut ſupra. 

e His Words are, So Jeremy xiii. zue have there a very pre- 
* ciſe Narrative of Jeremiah's getting a Linen Girdle, and putting 
* it on his Liins ; and after a while he muſt needs take a long 
* Tourney to Euphrates, to hide it there in a Hole of the Rack: 
* And then returning after many Days, makes a weary Fourney to 
« the ſame Place, to take it out again after it tas all corrupted. 
& All which could manife/tly be nothing elſe but meerly imaginary, 
« the Scope thereof being to imprint this more deeply upon the Un- 
* derftanding of the Prophet, that the Hizſe of Judah and Iſrael, 
* which was nearly knit and united ts Gad, ſhould be deſtroyed and 
* ruined. Smith's Select Diſcourſes, p. 224. 

It 
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It would be impertinent to pretend here, that ſym- 
bolical Actions of a Prophet would be neceſſary 
to raiſe Attention, or would be more forcible than 
meer Narratives : For who, beſides the Prophet 
himſelf, could (ce or obſerve all that the Prophet 
is ſuppoſed to have done, unleſs they alſo had 
attended him all the Way through both his long 
Journies? The Thing could no otherwiſe be no- 
tified to all the Jews at Ferufalem, but by the 
Prophet's telling it: And if he reported a Vi. 
fon, it might have made as ſtrong an Impreſſion, 

and might as well have conveyed the intended 
Inſtruction, as his reporting a real Fact. Perhaps it 
might have anſwer d the Purpoſe better in ſome 
Reſpects; becauſe it would appear to many more 
rational, and more credible, than the other. It 
cannot be denied, but that this looks well, and 
is a very plauſible Account of the whole Affair: 
And had the Text it ſelf called it a Viſion, there 
could be no further Doubt of it. But then it 
remains to be conſidered, whether the want of 
that ſingle Circumſtance be ſufficient to make us 
think it was not a Viſon, or whether there be 
not other Inſtances of prophetick Viſſons in Scrip- 
ture, which are known only by the Circumſtan- 
ces to be ſuch, and are not called ſo in Terms. 
So much in Fayour of the vi Conſtruction. 


3. But 
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3. But there is yet a third Conſtruction, the 
parabolical Conſtruction, which deſerves or re- 
quires to be heard in its Turn. Much of what 
has been pleaded for the laſt, is applicable to 
this alſo. For this removes all the Inconvenien- 
cics of the /zteral one, as much as the other: 
And a Parable ſeems as well to anſwer the inten- 
ded Purpoſe, as either the Report of real Fact, 
or the telling a Viſon. But if it be objected 
that the Word of the Lord is (aid (in the firſt 
ten Verſes of che Chapter) to have come to the 
Prophet full four Times, which argues that there 
were ſo many real Viſions; it may be anſwered, 
that Thar is not more plainly ſaid, than it is ſaid 
that Jeremab went to Euphrates once and a- 
gain, and performed what he was there com- 
manded to perform : Therefore rhe Argument 
is not ſtronger for ſo many real Viſions, than ir 
is for ſo many real Facts. But it is a common 
Thing for Parables to follow the Style and Man- 
ner of a true Narration. Why then may not 
the whole Narrative pals for a Parable, or an 
emblemarical Nartation, like Micaiab's, who re- 
preſents the Lord as doing, and ſaying thus and 
thus, in a feigned Narration, but ſo contrived 
as to convey in a moſt lively and affecting Man- 
ner, the moſt important Truths? See aboye.* 

7.8 


J 
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There is one further Advantage common both 
to the vi/ional and parabolical Conſtruction, and 
which therefore might have been mentioned 
before, namely, that here we may underſtand 
by Phrath, the Rivet Euphrates, being proper- 
ly choſen in the Viſion or Parable, to intimate 
that the Fews were to be carried captive over 
that River to Babylon: But as to Ephratah, or 
Bethlehem, which the learned Bochart by Con- 
jecture pitches upon (only to take off a noted 
Difficulty in the literal Way) it appears not 
what Relation that Place could have to the main 
Subject- matter of the Prophecy. And as to the 
Criticiſm upon the Phraſe M799 as if it muſt 
neceſſarily ſignify in Euphrates, rather than by 
Euphrates, there is no Certainty in it: For the 
Hebrew Particle 3 undoubtedly ſignifies either in 
or by*, according as the Circumſtances of the 
Text require. Thus far, I have been plcad- 
ing for the Way of Conſtruction by Para- 
ble; not making it my own, bur doing Juſtice, 
ſo far as I can, to it, and leaving it to the Rea- 

der to think of it as he ſees Cauſe. I ſhall only 
add, that two very learned and judicious Writers 
of our own, Biſhop Stillingfleets, and Dr. Fen- 
Eins h, incline to the parabolical Conſtruction, 


f See Noldii Concordant. p. 144. 8 Stillingfleet's Let 
ter to a Deiſt, p. 131, 132, b Jenkins's Reaſonableneſs, 
Fol. 2. p. 50. 
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as well here as in ſeveral other the like Scripture 
Inſtances; and they ſeem to have favoured this 
kind of Conſtruction above the literal one, for 


{ich Reaſons as have been now mentioned i, 
IERE M. xv. 18. 


O Loꝛd— wilt thou be altogether unto 
ine as a Liar, and as Waters that fail? 
The Objector lays hold of this k, as an offenſive 
Paſſage: And I cannot ſay that he does it alto- 
gether without Reaſon. But it is an Exgliſb Of- 
tence only: And I am ſorry that our Tranſla- 
tors did not chuſe a juſter rendring, or at leaſt, a 
more decent Expreſſion, when they might fo ea- 


ily have done it, and the Context it (elf per- 
ſuaded to it. The Words may be tranſlated 


thus: Milt thou be altogether unto me as a 
Diſappointment !, and as Maters that fail: 
Or, Waters not ſure. It is well known that 279 


i Biſhop Stillingfleet ſpeaks thus : © But you will ſay, Theſe 
« Things are related as plain Matters of Fae, with the ſeveral 
« Circumſtances belonging to them. It is true, they are ſo, but ſo 
& Parables uſe to be. So was Nathan's to David; % ig that of the 
Rich Man and Lazarus in the New Teſtament : So is Jeremy's 
« going to Euphrates 7s hide his Girdle; for it is not very likely 
« the Prophet ſhould be ſent eighteen or twenty Days Journey into 
* an Enemy's Country for no other End. 

* Chriſtianity as old, &c. p. 256. 

i Fies mihi ut Fruſtratio. Cacceius in Lexic. 

often 
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often ſignifies, to fruſtrate, or diſappointm: And 


it is no new Thing for divine Wildom to fru- 
ſtrate and diſappoint h man Hopes, and human 
Expectations. Our Tranſlators in 1/a:ab viii. II. 
do not fay, whoſe Waters lic not, but whole 
Waters fail not; becauſe they thought lie an 
improper Word to apply to Waters: And ſure- 
ly Liar is a Word as improper to apply to Al- 
mighty God, if they had rightly conſidered it. 
They might very juſtly in that Place of T/azah, 
have rendred diſappoint not, as here in Feremy 
allo, Diſappointment, And it is obſervable, 
that here in Jeremiah, there is a plain Al- 
luſion to Brooks that dry up, and diſappoint 
the thirſty Traveller", The Prophet by his 
Complaint in this Place, could mcan no more 
than this, that God had in a Manner deſerted 
him for a Time, had left him to ſtruggle with 
Difficulties and Hardſhips unſoreſeen, or uncx- 
pected, thereby diſappointing, in ſome mcaſure, 
his Hopes of better Succeſs. Having ſuffered 
much and long from his crucl Perſccutors, he 
looks up to God, and pours out his Complaint 
before him in pathetick Strains, as if God had 
almoſt forſaken him, and as if the Fountain of 
living Waters had been in a manner dried up, 


m Job xli. 9. Ia. Ivin. 11. Micah 1. 14. 
n Compare Jerem. ii. 13. xvii. 13. Pal. xxxvi. 10. 


Ox 
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or had refuſed to ſend forth its enlivening 
Streams: A very juſt and elegant Way of de- 
ſeribing the uncomfortable Condition which the 
Prophet at that Time lay under. But yet, as if 
he had ſaid too much, he corrects himſelf pre- 
ſently after, and expreſſes his entire Confidence 
in the divine Promiſes to ſupport and ſtrengthen 
him, to make him as a fenced bꝛaſen (Mall 
againſt his Adverſaries, to ſave, and to deliver 
him, and to reſcue him out of the Hand of 
the terrible. To conclude this Article, Had 
but the Objector taken the Pains to read three 
Verſes forwards to the End of the Chapter, he 
might eaſily have ſcen how little Foundation 
there was for finding Fault with what he had 
read in Verſe 18. excepting only the Harſhnels 
of an ill-choſen Word in an Engliſb Tranſlation. 


TEREM. XX. 7. 


D Low, thou haſt deceived me, and J 
was deceived: Thou art ſtronger than J, 
and haſt prevailed, Here again, the Tranſla- 
tion is harſh, and faulty. But the Margin had 
guarded the Reader againſt Miſconſtruction, or 
Offence, by the ſaftening Word enticed, put 
there for deceived. Indeed, the Word enticed 


© Jerem. xv. 19, 20, 21. : 
M 2 much 
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much better expreſſes the Senſe of g in this 
Place, though it docs not fully come up to it. 
The Occaſion of the Words was this: The good 
Prophet had met with a large Share of ill Uſage 
from an ungrateful People, for the faithful Diſ- 
charge of his prophetick Office. Under theſe 
his calamitous Circumſtances, he looks up to God, 
and appeals to him, the Searcher of Hearts, as 
his Witneſs, that it was not through any Ambi- 
tion of his own that he had entred upon that 
invidious Office ?; nor had he taken upon him, 
of his own accord, to reprove his Countrymen: 
But all he had acted in that Affair, was done 
purſuant to a divine Call, and in pure Obedi- 
ence to divine Command. He would gladly 
have declined it, or even have run away from it; 
but God would not ſuffer him. Wherefore here- 
upon he ſays, ſpeaking to Almighty God; Thou 
haſt over⸗perſwaded me, O Loꝛzd, and Jwas 
over-perſwaded, (fo the Words, I think, ought 
to be rendred 4) Thou art ſtronger than J, 
and haſt pzevatled, The Paſlage carries in it 
a lively Idea of the Prophet's great Modeſty and 
profound Humility, in not affecting high Things, 

p Sce Jerem. 1. 6, 7, Cc. 
4 See Lowth upon the Place. 
Vitringa in Iſa. viii. 11. p. 21 5. 
Aſſembly's Aunotations, and Pools. 


De Spagne Reformation de quelques Paſſages, Ic. p. 22. 
or 
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or ſhining Offices, but ſubmitting however to 
the Burden of them in Obedience to the Will 
of God. For what Purpoſe, then, could the 
Objector produce this Text? Let the Reader 
obſerve, and marvel: He produced it to prove 
that Prophets have been deceived by relying up- 
on God's Word; and of courſe, that the People 
allo have been deceived by relying upon the 
Word of thoſe Prophets r. Never were Premi- 
ſes and Concluſion leſs allied, or at greater Di- 
ſtance from each other. 


JEREM. xxvii. 2, 3. 


Thus ſaith the Low to me, make thee 
Bonds and Pokes, and put them upon thy 
Neck : And ſend them to the King of Edom, 
and to the King of Moab, and to the King 
of the Ammonites, and to the Ring of Tyrus, 
and to the King of Zidon, by the Hands of 
the Meſſengers which come to Jeruſalem unto 
Zedekiah Ring of Judah. 

This is another Text which the Objector 
finds fault with, as making the Prophets act like 
mad Men, or Idiots*. But his Cenſure here 
alſo, is without Foundation. As to the Nature 
of the Command here given by God to the 


r Chriſtianity as old, Sc. p. 256. 5 Ibid. 9. 255. 
Prophet, 
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Prophet, I take it to be in part figurative and 
metaphorical; ſignifying in a lively Way what 
ſhould be the Fate of Zedekiah and the other 
Kings in League with him. Jeremiah is com- 
manded in another Place*, to take the Mine⸗ 
cup of God's Fury, and to cauſe all the Na- 
tions, whom he ſhould be ſent to, to dꝛinł it 
And ir follows, Then took J the Cup at the 
Low's Hand, and made all the Nations to 
Dzink, &c. Which means only, that he prophe- 
fied againſt them, and pronounced their Doom, 
In like Manner, his ſending the Yokes and Bonds 
to the Princes mention'd, ſeems to mean no- 
thing more than his declaring from God the 
Fate of thoſe Princes, by the Token, and under 
the Metaphor of Totes and Bonds, to enliven 
the Idea, and to make the Prophecy more ſo- 
lemn, and emphatical. The Words of our 
learned Smith, being very appoſite to our Pur- 
poſe, are here worth the inſerting. © Juſt in 
the ſame Mode with this (of the Rechabztes) 
« we have another Story told xxv. 15, 17, &c. 
* of his taking a Vine-Cup from God, and his 
carrying it up and down, far and near Jeru- 
e ſalem and the Cities of Fudah, and the Kings 
« and Princes thereof; to Pharach King of E- 
« egypt, and his Servants, Princes, and People: 


© Jerem. xxv. 15,16, 17. 


cc To 
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« To all the Arabians, and Kings of the Land 
« of Uz: To the Kings of the Land of the 
« Philiſtines, Edom, Moab, Ammon; the Kings 
« of Tyre and Sidon, and of the Iſles beyond 
the Sea, Dedan, Tema, Buz; the Kings of 
« Zimri, of the Medes and Perſians, and all the 
Kings of the North: And all theſe he made 
* to drink of the Cup. And in this Faſhion, 
« Chap. xxvii. he is ſent up and down with 
* Yokes, to put upon the Necks of ſeveral 
Kings: All which can have no other Senſe 
than that which is mcerly imaginarie; though 
ve be not told that all this was acted only in 
* a Viſſon: For the Nature of the Thing would 
not permit any real Performance thereof v.“ 
Thus far he: And what he ſays, appears to be 
very right in the main: Only he mult, I ſuppoſe, 
have allowed, that Jeremiab made ſome ſuch 
Tokes with Bonds, (as it is certain he did put one 
upon himſelf v) to render the Impreſſion of what 
he was to ſay, the more ſtrong and lively. It 
was cuſtomary for Prophets to propheſy by ſym- 
bolical Actions, or hieroglyphick Figures; in ſo 
much that even the falſe Prophets took up the 


ſame Practice in Imitation of the true ones. The 
Inſtance of Zedegiab's making himſelf Horns of 


v Smith's Select Diſcourſes, p. 226. 
w See Jerem. xxvili. 10, 11, 12. 7 
YOM 
, 
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Tron, and thereupon ſaying ro Ahab, as from 
the Lord, Mith theſe ſhalt thou puſh the Sy- 
rians*, c. is a very remarkable one. And even 
in the New Teſtament we have an Inſtance in 
the Prophet Agabus, who not content merely to 
foretel what ſhould happen to St. Paul, repre- 
ſented it to the Eye, in dumb Show, by a ſym- 
bolical Action, binding his own Hands and Feet 
with Paul's Girdle ”. I ſay then, that probably 
Feremiah made ſeveral Yokes, and put one upon 
his own Neck, when he delivered his Errand : 
And his ſo delivering the Prophecy, was ſending 
the Votes to the Princes mention'd*. For we 
cannot reaſonably ſuppoſe that the Ambaſſadors 
took the Yokes at his Hands, and carried them 
to their reſpective Maſters. God revealed his 
Deſign to the Propher in ſuch figurative, meta- 
phorical Language, and the Prophet reported 
the ſame as he had received it. The Thing thar 
God intended, might be as clearly underſtood 
in this Way, as in the plainer and ſimpler Style 


* 1 Kings xxl. y Acts xxi. 11. 

Z Poteſt enim Phraſeologia eſſe allegorica, Jeremiæ haud inſue- 
ta (conf. xxv. 15.) ita ut dimiſſio jugi & lororum per legatos, fit 
Regibus per ipſorum legatos ſignificare, ſervitutem hoc ipſo ſigno 
iplis portendi ; cum præſertim vix credibile fit harum gentium 
legatos (qui & ipft hariolorum blanditiis irretiti erant v. .) vel vo- 
luiſſe, vel auſos fuiſſe juga ab Jeremia oblata, Dominis ſuis per- 
ferre. Henric. Michael. Bibl. Hebraic, Hailrs/. in notis ad loc. 
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of a meer Prediction: But theſe ornamental Fi- 
gures, and affecting Images, interſperſed with it, 
added no Force and Dignity to the Prophet's 
Meſſage, made it the more awful and ſolemn in 
the. Delivery, and gave it the Advantage of a 
er and more re Imp ceſſion. 


= 26 iv. I, &. 


Chou alſo Son of Man, take thee a Tile, 
ta Slate) and lay it befoze thee, and pourtray 
upon it the City, even Jeruſalem, Sc. The 
Objefor is much offended at ſome. Commands 
here given to Ezekiel, as making him alſo 
aft like a mad Man, or an Idiot.. The Pro- 
pher was to draw Jeruſalem upon a Slate, 
was to lay Siege to it, to build à Fort, and 
to caſt 4 Mount againſt it: He was to ſet a 
Camp againſt it, and battering Rams round 
it; and was to take an Iron Pan, repreſen- 
ting an iron Wall between him and the City, 
and all this for a Sign to the Houſe of Ifrael. 
He was. moreover to lie three hundred and 
ninety Days on his Left, and then forty - 
Days together on his Right Side, without turn- 
ing himſelf once during the three hundred and 
ninety, or the forty Days; by the former, to re- 


*. Chriſtianity as old, Sc. p. 255. | 
N preſent 
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preſent God's bearing the Idolatry of the Houle 
of T/rae] three hundred and ninety Years, reck- 
oning from the firſt Feroboam; and by the hat- 
ter, to repreſent God's bearing the Iniquity of 
the Houſe of Judab forty Years, reckoning 
from the cighteenth of 7% And the Pro- 
phet was to bake bis Bread with Man's Dung, 
or however with Cow's Dung, in token of the 
hard Circumſtances that the Houſe of Judab 
ſhould be in a little Time reduced to. Now the 
Queſtion is, how far this Deſcription, or Repre- 
ſentation, is to be taken literally, or emblemati- 
cally ; nad whether the Orders which God gave 
were intended as real Commands and Figures 
alſo, or only as Figures of Things to come, un- 
der the Form of Commands, ſignifying not what 
the Prophet was to perform, but what God in 
his all-wiſe Counſels had determined to bring a- 
bout. 

1. As the Generality of learned Men have 
here pleaded for the literal Interpretation, be- 
lieving that the Thing amounts to more than 
a prophetical Scheme of Speech; ſo it may be 
proper here, as in like Caſes before, to take Notice 
of that Conſtruction. Withus b and Bochart® 


b Witfus Miſcellan. Vol. 1. p. 94, Kc. 
© Bechart. Oper. Poſth. p. 958. 
See alſe, Lowth, Wells, in loc. Carpzoy, Introd, P. iii. p. 50. 


Are 
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are two of its ableſt Advocates. They plead 
the Authority of the ancient Fathers, Baſil, 
Chryſoftom, Theodoret : And they endeayour to 
ſhew that all that is here commanded, was prac- 
ticable, and that the ſeveral Circumſtances 
mention'd, carry no dire& Repugnancy, or Ab- 
ſurdity with them. It would be tedious to 
enter into Particulars : I refer the Reader to 
the Authors themſelves. Ic muſt be own'd, 
that the clearing of the literal Conſtruction 
is firſt to be look'd to, and the Solutions offer'd 
are very ingenious and plauſible, and ſuch as 
ought to farisfy, if indeed there be a Necęſity 


for maintaining the literal Hypotheſis; and there 


are ſeveral Reaſons brought to prove ſuch Nece/- 
ſity d. One of the ſtrongeſt of them, is what 
Mr. Lowth e mentions in theſe Words: © The 
« Circumſtances of this Viſion prove that the 
Prophet did really perform what is here re- 
« lared; or elſe it couid not have been a Sign 
« tinto the Houſe of Iſracl, Verſe 3.” What 
Force there may be in this, or other Arguments 
offer'd in Favour of the Letter, may be conſi- 
der'd preſently. p 

2. For notwithſtanding all that can be faid 
on that Side, very judicious Interpreters chuſe to 


d They are ſumm'd up in Witſius, p. 95, 96. 
© Lowth's Comment on the Place, p. 256. 
N 2 


interpret 
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interpret in the Way of Viſſon, or Parable. Je- 
rom himſelf is at the Head of them, who de- 
clares ſome of the Things commanded to be 
impracticable, but underſtanding them too ri- 
gorouſly. Mai monides allo, is exceeding poſitive 
in the Caſe e, thinking the Iiteral Conſtru- 
ction abſurd, and expreſſing himſelf with more 
Tartneſs than was neceſſary. He is ſeconded 
by ſeveral other learned Men; particularly by 
Smith, and by Biſhop Stilling fleeti, and Dr. 
Jenbins k, amongſt us: Who conceive what is 
there related, to be a Hiſtory only of the Viſiou 
it ſelf, or to be a prophetical Scheme. Another 
learned Man, now lately, hath eſpouſed the 


Rerum natura non patitur, ut quiſquam Hominum per tre- 
centos nonaginta dies in uno ſemper latere dormiat. Hieron. in 
Oſee. i. 8. 

8 Ita quoque id quod diftum eſt ad eum: Ef tu ſume tibi late- 
rem, &c. & tu dormi ſuper latus tuum ſiniſtrum, &c. & tu cape 
tibi Triticum & Hirdeum : Quod item alibi ei dictum legitur, 29- 
waculam hanc tonſoriam cape tibi, & tranſire fat ſuper caput tuum, 
& ſuper barbam tuam; ita, inquam, iſta omnia in 7 pro- 
Þhetica fafta ſunt, ac vidit, vel viſum fait ipſi, fe iſta opera facere 
quæ iph prazcipiebantur. Abſit enim ut Deus Prophetas ſuos Hal- 
tis vel e5riis ſimiles reddat, eoſque /ultorum aut furigſorum ac- 
tiones facere jubeat. Præterquam quod præceptum illud ultimum 
Legi repugnaſſet: Fuit autem Ezechiel Sacerdos magnus, & prop- 
zerca ad duo illa præcepta negativa, de nor radendo angulo capitis, 
& angulo barbæ obligatus. Maimonid. Mor. Nev. Part ii. c. 46. 
9. 323. 

* Smith's Select Diſcourſes, p. 227, 228. 

i Stillingfleet's Letter to a Deiſt, p. 131. 

þ Jenkins; Reaſonableneſs, Sc. Vol. 2. p. JI. 


ſame 
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ſame Sentiments, obſerving, that though we have 
in this Chapter an Account of ſuch and ſuch 
Commands given in Viſion ro Egetiel, yet it 
is not ſaid that he ever perform'd them: But 
that like as St. Peter in a YVifion was com- 
manded to do what he never did, (xiſe Peter, 
kill and eat) ſo Ezekze! was order'd, in the 
{ame Way, to do (ſeveral Things which it was 
never intended he ſhould perform. And as St. 


Peter reported his Viſion for the Inſtruction of 


Chriſtians; ſo Ezekiel reported his, for the In- 
ſtruction of the Houſe of Iſrael. Thoſe em- 
blematical Commands, fo reported, became 
Signs, Figures, Reſemblances, Prognoſtications 
of what had or ſhould come upon 1/rael, or 
Judab, and in what Manner, and why: And 
thus they were Signs unto the Houſe of Tjrael, 
ſignifying Things paſt, and prefiguring Things 
to come. It appears not neceſſary to ſay that 
che Prophet performed, ſo much as in Viſian, the 
Things there commanded: But in a Viſion he 
received ſuch Commands, which he afterwards 


| Tuſſus fuit Egechiel per 390 Dies humi decumbere, in latus 
dextrum (leg. Siniffram) inclinatus, & vinculis conſtriftus, pane 
item veſci ſuper ſtercus humanum accenſum cocto: At vero nuſ- 
quam dicitur propheta mandatum illud exſecutus. Quare ambigi 
vix poteſt, quin eadem illius fuerit ratio ac ejus quod Petro datum 
Act. x. jugula & Comede immunda juxta ac munda promiſcue. 
Lekimacher Obſeryat, Philolog. Helmftcd. 1730. Vel. 2. p. 68. 


conſi- 
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1 Conſidered not as formal Commands, but as 
Types, Emblems, and Predictions deliver d to him 
in a preceptive Form, in order to imprint 
the Things intended the deeper upon his Mind, 
and to make the Repreſentation thereof, to the 
People of the Fews, both more lively, and more 
affecting. In this Way of interpreting, all the 
Difficulties of the literal Conſtruction are remo- 
ved at once; and there appears to be no conſi- 
derable Objection remaining, nor any Thing that 
can juſtly give Offence. 
But I muſt obſerve, that our Objector has 
betrayed ſome Want of Attention, in ſaying 
that Ezekiel was to mix Man's Dung with his 
Bread m: That would have been too abſurd to 
be commanded even in Vin. Man's Dung was 
not order'd for the Propher's Food (as this Gen- 
tleman too haſtily imagined) but for his Fuel * : 
And even That the Prophet excepted to, as un- 
clean. Wherefore God permitted him to take 
other Fuel, namely, Cow's Dung, dried Ca- 
fings, to bake his Bread with; which being clean, 
and wholſome Fuel, tho not the moſt cligible, the 
Prophet had nothing to object againſt ir. This 
Circumſtance of the Story has been pleaded as 
an Argument in favour of the literal Conſtruc- 


m Chriſtianity as old, Sc. p. 255. 
Vid. Bochart, Oper. Vol. 1. p. 329. : 
r1on : 


2 
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tion: For why, ſay Some, ſhould the Prophet It 
object to Man's Dung at all, if all was Vion, ll 
and none of the Things commanded, were to 9 
be really performed? But it may be replied, that il 
a Prophet under a Viſion or a Trance, (like as 
in a Dream) takes the Appearances as real for 1 
the Time being, and retains the ſame Sentiments | 
of clean and unclean, as before. So St. Peter, in [ 
his Trance, or Vifion, (Acts x.) made the like 
Objection as Ezekzel did, againſt eating any 
Thing common or wunclean* : And God gave An- 
ſwers in both Caſes reſpectively, ſuch as were 
proper to each. | 

Objection allo has been made to ſome Things 1 
mention d in the third and fifth Chapters of the 4 
ſame Prophet Ezekel: His eating a Rolle, and 
Saving his Head and Beard, and then wwerghing | 
and dividing the Hair; * with ſeveral other Cir- | L 
cumſtances of like Nature, which God comman- || 


ded him to obſerve. They ſcem all to be emblema· | | x 
| 


tical and nothing more; ſeeming Precepts, real Pre- 
dictions : And divine Wiſdom might the rather 
make choice of Things improper, or ſome of them 
impracticable, that the Prophet might the ſooner 


6 4öͤ * — 
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n Si ſola imaginatione peracta fuerint omnia; non videtur tanta 
cauſa fuiſſe deprecandi ne ſtercus humanum excooveretur:; Quæ 
indubie major eſt, fi cibum ita paratum re vera ori ſuo ingerere 
Propheta debuerit. Witfi Miſcellan. Vol. 1. p. 96. 

Ac x. 14. Bek ü. bs 2. * Ezck.v. 1. 
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perceive that it was all fmbolical; not directing 
him how e or what to a#, but how or what 
to apprehend, foreſee, or foretel of Things. to 
come. That about the Roll, plainly belongs to 
Ezekiel's firſt Viſion; during which Viſion, he 
ate the Roll, and therefore his cating was v:fions 
ary, not real. And I may here note, what J 
ſhould: have noted before, that the Reader may 
do well to conſider, whether all that is related 
in the fourth Chapter, be not alſo ſuppoſed, rho? 
not ſo plainly, to be tranſacted in Viſion, by what is 
ſaid Chap. ii. 22, 23. The Hand of the Lon 
was there upon me, - and the Glozy of the 
Lo2d ſtood there, as the Gloꝛy Jſaw by the Rt- 
ver Chebar a. This Deſcription is much the ſame 
as in the firſt Viſion. And it is further obſer- 
vable, that in Chap. viii. 1. it is ſaid, The 
Hand of the Lozd God fell there upon me, 
which are the introductory Words to a long Ac- 
count of Facts, which were undoubtedly tranſ- 
acted in Viſion only. If therefore the Prophet 
himſelf has obliquely intimated, as to Chap. iv, 
that he reported nothing but a Viſion, there can 
then be no juſt Objection to the v1/ronal Con- 
ſtruction of that Chapter: And the fifth Chapter 
is but a Continuation of the ſame Thing. But 
this I leave with the Judicious. 


4 Ezck. i. 1, 2. 


In 
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In the twelfth Chapter of the ſame Prophet, 
we read of his removing his Houſhold-ſtuff by 
Night, as a Type of the Captivity, and of his 
digging with his Hand through the Walls of his 
Houſe, and his carrying off his Goods in the 
Sigbt of the People; as allo of the People's com- 
ing to aſk what he meant by ſuch unuſual Conduct. 
I ſee no Reaſon for thinking that the Prophet 
might not really perform all That and more, 
without Difficulty, and without forfeiting ci- 
ther his Diſcretion, or Gravity. Beſides, the 
Manner and Circumſtances of the whole Nar- 
rative, as it ſtands in the Prophet, (being very 
different from what we meet with in ſeveral o- 
thers) plead ſtrongly tor the ſtrict and literal In- 
terpretation. It is no leſs than ſeven Times = 
repeated, that the Prophet was to do, or did 
thus and thus, in the Sigl of the People: And 
he did it in the Evening, in the Twilight], 
and in the Morning * after, God came to afk 
him whether the Houſe of 1/rae! had taken 
Notice of ſuch his uncommon Behaviour, and 
had enquir'd what it meant. Theſe and other 
Circumſtances, appear to be very cogent Proots 
of real Fact, and that it is more than a Narra- 


tion of a Viſion, or Recital of a Parable, And 
* Ezek. xii. 3, 4, 5, 6, 7. * Ibid. xii. 7. 


t Ibid. xii. 8, 9. 
O therefore 
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therefore I cannot but think that it is going much 
too far from ſtrict Rule, to reje& the literal Senſe 
here; though I know that a very pious and 
learned Writer has done it”, and that he had 
ſome Appearance of Reaſon, beſides the Autho- 


rity of ſome Jeuiſb Interpreters, ro countenance 
him in it. 


EZ E k. xii. 21, 22. 


And the Wozd of the Loꝛd came unto me 
ſaying; Son of Man, what is that Pꝛoverb 
that ye have in the Land of Iſrael, ſaying, 
the Days are p2olonged, and every Uiſion 
faileth? Tell them therefo2e, thus ſaith the 
Low God, J will make this Pꝛoverb to 


u The Words of Smith, in his Select Diſcourſes, are as follow: 
« Again chap. xii. we read of Ezckiels removing his Houſhold- 
« tuff in the Night, as a Type of the Captivity, and of his dig- 
« ging with bis Hands thro the Wall of his Houje, and of the ” 
« People's coming to take Notice of this ſtrange Action, with many 
«* other uncouth Ceremonies of the whole Buſineſs, which carry no 
« Sher of Probability: And yet, Verſe the ſixth, God declares up- 
« on this to him; I have ſet thee for a Signe to the Houſe of 
« Iſrael: And Verſe the ninth, Son of Man, hath not the Houle 
% of Jrael, the rebellious Houſe, ſaid unto thee, What doſt 
thou? A if all this had been done really; which indeed /eems 
« to be nothing elſe but a Prophetical Scheme. Neither was the 
Prophet any real Signe but only imaginary, as having the Type 
&« of all thoſe Fates ſymbolically repreſented in his Phanſie, which 
tere to befal the Jews: Which Senje Kimchi, a genuine Com- 
* mentator, follows, with others mention d. Smith ibid. p. 228. 


ceaſe, 
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ceaſe, and they ſhall no moze uſe it as 1 
Pꝛoverb in Iſrael: But ſay unto them, the 
Days are at Hand, and the Effet of every 
Uiſion. I have produc'd this Paſſage at full 
Length, that ſo the Reader may fee the whole 
Meaning at once. Our Objector, according 
to his uſual Fairneſs and Ingenuity, produces 
only a Part of it, in order to prove that God 
deceived his Prophets, by falſe Appearances. 
In another Prophet, (ſays he») the Lord ſays, 
The Days are pꝛolonged, and every Uiſion 
fails. Yes, the Lord faid it, as the Lord 
ſaid by the Plalmiſt, There is no Gods; that is, 
the Lord condemn'd the Fools that ſaid ſo, pro- 
ducing their Sayings in order to reprove them. 
The Words which our Objector cites as God's 
Words, were the Words of Infidels, who had 
turned the © Grace of God into Wantonneſs; 
taking Encouragement from his Patience and 
Long: ſuffering, to deſpiſe his Threatnings, as if 
they would never be fulfilldꝰꝰ, and to deride 
his Prophets, as if they had propheſied in vain. 
Any Commentator almoſt that this Gentleman 
could have look'd into, would have corrected his 
Miſtake, and might have prevented his expoſing 
himſelf on this Head. 


w Chriſtianity as old, c p. 256. * Pialm xiv. 1. Iii. T. 
Compare Iſa. v. 19. Ezck. xi. 3. Amos v. 18. 2 Pet. ili. 3, 


4. and ſee Lowth in loc. 
O 2 EZ EK. 


rern. 
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And ik the Pꝛophet be deceived when he 
hath ſpoken a Thing, J the Lozd have de⸗ 
ceived that Pꝛophet: And J will ſfretch out 
my Hand upon him, and will deſtroy him 
from the midſt of my People Iſracl. The 
Remark made on this Text, is pointed, and 
ſmart: * And if the Prophet is deceived, muſt 
not the People, who rely on that Prophet, be de- 
ceived? Yes, certainly. But there was no Oc- 
caſion for puſhing the Point ſo far: It would 
have been Mortification cnough to all true Lo- 
vers of the Bible, if it could but have been pro- 
ved that God ever deceived his Prophets. There 
lay the Streſs of the Thing; and there the Ob- 
jector ſhould have reſted his Argument, if he had 
underſtood what he was upon. 

The Reader may pleaſe to obſerve, that Ezetzel 
(or God by Ezekzel) is here ſpeaking of Falſe- pro- 
phets, or Anti-prophets, as deſcribed in the fore- 
going Chapter; ſuch as had (et themſelves up 
in oppoſition to the true Prophets of God. They 
were Prophets that pꝛopheſied out of their 
own Hearts“: They were fooliſh Pꝛophets, 


2 Chriſtianity as old, Sc. Pp. 256. 


D Ezek. xiii. 2, 17, 


that 
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that kollowed their own Spirit, and ſaw no- 
thing of Truth. They were ſuch as had 
ſeen Uanity and lying Divination, preten- 
ding to be God's Prophets, when the Loꝛd had 
not ſent them d. They ſeduced the People, 
ſaying Peace, and there was no Peace. 
I fay, it is of one of the Prophets of that wick- 
ed Stamp 55 that Ezekzel ſpeaks in the ninth Verſe 
of this fourteenth Chapter; as may eaſily be per- 
ceived by what is ſaid in the fame Verſe, that 
God will ſtretch out his Hand upon the 
Prophet, and will deſtroy him s: And in the 
next Verſe it is added, that the Puniſhment of 
the Pꝛophet ſhall be even as the Puniſhment 
of him that ſeeketh unto him. Which Words 
carry a plain Intimation that the Prophet here 
ſpoken of, is underſtood to have been as bad as 
the Idolaters here ſuppoſed to conſult him, and 
to have been as much a falſe Prophet, as they 
were falſe Worſhippers; alike in Temper, and 


e Ezek. xiii. 3. d Ibid. xiii 6, 7. 

e Ibid. xiii. 10, 16. Non putemus de vero Propheta 
dici, ſed de Pſeudo- propheta, qui ewarvaw; Propheta appellatur. 
Hieron. in loc. 8 See a remarkable Inſtance of this Kind 
in the Vengeance taken upon the falſe Prophet Hananiah, who had 
taught Rebellion againſt the Lord, and made the People to truſt in 
a Lie, Jerem. xxviii. 15, 16, 17. And there are two more ſuch 
Infances in the Puniſhments inflited upon tuo other lying Prophets, 
Ahab, and Zedekiah, Jerem. xxix, 21, 22. See alſo Verſes 31, 32. 
of the ſame Chapter. 

Principles, 
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Principles, and therefore alſo to be puniſhed a- 
like b, for encouraging Idol-worſhip under falſe 
Pretences to Inſpiration. 

Having ſeen then what kind of a Prophet 
the Text ſpeaks of, it will now be the caſier to 
explain the reſt. God declares that he will de- 
ceive (will d;/appornt, or will :nfatuate) ſuch a 
Prophet firſt, and next deſiroy him: He will give 
him up firſt to ffrong Delufions, and then to 
Deſtruction. The Text may not improperly be 
rendred thus, according to Pferferi, a judicious 
Interpreter, and learned Critick : It the Pꝛo- 


h Salva res eſt, modo teneamus ad loc. cit. Ezech. non de veris 
Dei, ſed Pſeudoprophetis, Idolorum cultoribus, Sermonem eſſe, 
quos æque ac conſulentes ipſos, ſe decepturum Deus minatur ; non 
errorem immittendo, ſed non impediendo, permittendo, juſtoque 
Judicio excæcando, mendacemque mendaciis puniendo. Carpzor- 
Introduct. ad Libr. Bibl. P. ili. p. 56 

De eo Propheta agit qui conſultoribus ſimilis eſt ; qui mercedem 
iniquitatis amans, amat iis quoque in erroribus & concupiſcen- 
tits ſuis adulari, dignumque ſe eodem judicio præſtat. With; Mil- 
cellan. Vol. 1. p. 137. 

i Recte judicat Bohlii continuator (de Form. Rad. Dif. 13.5. 5. 
formalem ſignificationem vocis IND eſſe fgmplex fait. Itaque 
Conj. tranfitiva Piel AND ſignificat fmplicem vel fatuum fecit: 
Scilicet, juſte privando intellectu, ſeu judiciaria ſubtractione Gra- 
tiz illuminatricis; ut adeo verbum non exprimat malum culpæ, 
ſed pœenæ. Q. d. Quod fi Propheta ita deliret, vel cum rations 
inſaniat, ut tale quid loquatur, ego dominus faciam ut prorſus ſtul- 
teſcat, adimendo ipfi omne lumen rationis, &c. Pei fer. Dub. 
vexat. p. 876. alias Oper. Vol. 1. p. 411. Conf. Le Cene, p. 


156. Roſe, p. 102. 
phet 
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phet be infatuated when he ſpeaketh a 
Thing, IJ the Lo2d will inkatuate that Pꝛo⸗ 
phet yet more. So the Senſe of the Paſſage may 
amount nearly to the fame with that of St. 
Paul *, (or however the Verb here may bear 
the like Signification as 544wezvs there) God hath 
made fooliſh the Mildom of the Morld: 
Or to that which 1/2:ah ſays; That fruſtrateth 
the Tokens of Lyars, (lying Prophets) ann 
maketh Diviners mad; that turneth wiſe 
Men backward, and maketh their Knows 
ledge fooliſh, Bur it is obſervable, that T/arah 
ſubjoins, in the Verſe immediately following, 


That confirmeth the Mod of his Servant 
(I/aiah, his true Prophet) and perfo2meth the 
Counſel of his Meſlengers w. From whence 
may be perceived, how God illuminaces the Un- 
derſtandings, and ratifies the Predictions of his 
own true Prophets, while he infatuates the 
Counſels, and d:/appornts the lying Confidence 
of evil Men and Seducers. So this Text of E- 
zekiel, rightly underſtood, makes nothing at all 
to the Objector's Purpole. 


k "Euwgaver “ Oct; Y cpi TH x07us TTY. 1 Cor. i. 20. 
IIA xliv. 25. Fatuos eos redderet & in/anos : Sive quod eos 
ut inſanos & fatuos publico riſui exponeret , five quod illos ob 


pœnitenda ergata a ſe commiſſa in inſaniam ageret. Vitringa in 
Ifa. xliv. 25. p. 490. 


m Ia, xliv. 26. Compare 1 Sam, iii. 19, 20. 
5 EZ Ex. 
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J gave them alſo Statutes that were not 
good, and Judgments whereby they ſhould 
not live, The Objector hereupon ſays n: Does 
not Scripture, if taken literally, ſuppoſe that 
God does Things of the greateſt Moment, in An- 
ger and Fury? Was it not thus he gave his fa- 
vourite People Statutes which were not good, 
and Fudgments by which they could not live? 
The Chara&eriſticks have a Glance at the ſame 
Thought o, referring to Dr. Spencer, who under- 
ſtands this Text of God's ritual Laws; as 
ſeveral other Interpreters, ancient and modern, 
have too unwarily done. God intended not 
here his own Statutes or Fudgments, but the 
zdolatrous Statutes and Judgments, the corrupr 
Principles and Practices of the Heathen Na- 
tions, to which he ſometimes gave up and a- 
bandon'd his own People, becauſe they had firſt 
deſerted and abandoned Him. That this is the 
true, genuine, and certain Senſe of the Text, 
may be made appear, as follows: 

I. It is obſervable, that God here deſcribes 
thele Statutes and Judgments by Characters di- 


n Chriſtianity as old, c. p. 251. 
o Characteriſticks, Jol. 3. P. 55. 


rectly 
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realy oppoſite to what he gives of his on in the 
ſame Chapter. For in the eleventh, thirteenth, 
and twenty-firſt Verſes, he ſays, I gave them 
my Statutes, and ſhewed them my Judg⸗ 
ments, which if a Man do, he ſhall even live 
in them. This is the Character he hete gives 
of his own Laws, conformable to what he had 
given in Leviticus, where he ſays, Pe ſhall do 
my Judgments, and keep my Oꝛdinances to 
walk therein; Jam the Loꝛd your Hod: Pe 
ſhall therefoze keep my Statutes and my 
Judgments, which if a Man do, he ſhall 
live in them d. Which Words are plainly to 
be underſtood of the whole Syſtem of the Jeu. 
% Laws, ceremonial, judicial, and moral; to 
the keeping of which Liſe was promiſed; as to 
the breaking of any of them a Cur/e was an- 


nex'd1. I ſay then, that the Charactet of God's 


own Laws, (ritual as well as othets) was, that * 


4 Man ſhould live in them. But now here iti 
the twenty- fifth of this Chapter of Ezekrel, 
God ſays, J gave them alſo Statutes (not #iy 
Statutes) ata Judgments, (not y Judgments) 
whereby they ſhow not live, directly contraty 
to what he had before ſaid, both Here-and in 
Leviticus, of his 6wn Statutes at large. S0 that 
. Þ Levit. xvii. 4, 5. Compare Roni. x. 5. Gal. il. 1 2. 
Deut. xxvii. 26 Gal. iii. 10. | 
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it is highly unreaſonable; or rather, abſurd, to 
ynderſtand Both of God's own Statutes. 
2. Ir is farther obſervable, that in Verſe 11. 
of this Chapter, God had ſpoken of his giving his 
own Laws to his People; and he proceeds after- 
wards Verſe 13, &c, to ſpeak of the Froward- 
| Heſs of the People, and of their contemning 

thoſe Laws of his, and of his Forbearance with 
them in the Wilderneſs, notwithſtanding : But 
that at length, by way of Puniſhment to them, 
he did what he mentions Verſe 25. Mherefoze, 
J gave them aiſo Statutes that were not 
good, &c. So that theſe Statutes cannot be 
- the fame with thoſe Laws of Moſes given before, 
but mult be different Statutes. 
3. After God's mentionigg the Statutes where- 
by they ſhould not live, he immediately adds, 
(Verſe 26.) And J polluted them in their own 
Gifts, in that they cauſed to paſs thzough 
Fire (to be ſacrificed, or conſecrated in Fire to 
Moloch r all that openeth the Momb, that J 
might make them deſolate, This may be 
ſufficient to intimate what kind of Statutes and 
Judgments God is here {peaking of; namely, 

the Rites and Practices of the Heathen, where- 
by God polluted them, that is, gave them up to 


r See Verſe 31. and Vitringa Obſerv. Sacr. J 2. 6.1. p. 267. 


their 
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their own Hearts Luſts, to defile and pollute 
chemſelyes :: Wherefore it is ſaid in Verſe 31. of 


this Chapter, Then ye offer your Gifts, 
when pe make your Sons to paſs thwugh 
the Fire, (to be conſecrated in Fire) ye pollute 
your ſelves with all your Jdols even unto 
this Day. The I1/-ehrtes had provoked God 
many Ways, and more elpecially by their fre- 
quent Idolatries; and therefore God gave them 
up to the vileſt and moſt deplorable Idolatry of 
all, namely, that of ſacrificing their Sons and 
Daughters unto Devils, offering them up as 
Burnt-ofterings to Moloch. Thele were the Sta- 
tutes not good: That is to ſay, the worſt that 
could be ; for fuch is the Force of that Expreſ- 
fron according to the Hebrew Idiom. It is faid 
moreover, Verſe 18. of the ſame Chapter, Talk 
ye not in the Statutes of pour Fathers, 
neither obſerve their Judgments, nor delile 


your ſelves with their Jdols. Here we have 
mention made of Statutes and of Fudgments, 


(the ſame Words in the Hebrew, as in Verſe 25.) 
but not meaning God's Statutes or Judgments, 


© Reddidit igitur Deus Iſraelitas impuros, quando occulto ſug 
judicio permiſit, ut cultu omnium impuriſſimo ſe contaminarint. 
Vitring. ibid. 
t Vitringa Obſervat. Sacr, J. 2. c. 1. p. 265. 
Vitringa in Iſa. Vol. 1. p. 274. 486. 
Pool's Annotations in loc. 


P 2 but 
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bur the corrupt Cuſtoms or Manners of their 
idolatrous Anceſtors, ſuch as God permitted, or 
gave them up to, becauſe they choſe ſuch ; as is 
intimated in Verſe 25. I have obſerved, upon 
another Occaſion, that j is frequently uſed in 
the permiſſive Senſe: And therefore, J gave 
them, in Verſe 25. may amount to no more than 
T ſuffered ſuch Things &. 
4. To all which may be added, that St. Ste- 
pben in the As of the Apoſtles, ſeems to be 
the beſt Interpreter of the Text now before us, 
when he ſays; God turned, and gave them 
up to wozſhip the Hoſt of Heaven, 8c. That 
was giving them up to Statutes that were not 
good, and to Fudgments whereby they ſhould 
not live, to corrupt Cuſtoms, and impure Rites 
of the Heathen. To confirm which, we may 
obſerve, that by the Prophet Feremy u, God 
threatens the like Judgment to his offending Peo- 
ple. Thereioze J will caſt you out of this 
Land, into a Land that ye know not, neither 
* Not appointing or enjoining them, but permitting them to 
« make ſuch for themſelvesz much like that (Rom. i. 24.) giving 
« up to a reprobate Senſe: Or that 2 Theſſ. ii. 11. and Pſalm 
« borxi. 11, 12. Orders and Rules which they firſt invented, 


% next approved, and laſtly made their eftabliſd Religion ; where 
„ all that they cou'd love in it, was, that it was their own- 
Pools Annotat. 
Acts vii. 42. Vid. Vitringa Obſerv. Sacr. J. ii. c. 1. p. 266. 
F Jerem, xvi, 13. Compare Deut. iv. 27, 28. xxvili. 36, 37- 
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ye noꝛ your Fathers; and there ſhall ye ſerve 
other Gods Day and Might, where J will 
not ſhew you Favour. And in this very 
Chapter of  Ezekzel,. God ſays: -Go pe ſerve 
ye every one his Jdols, and hereafter alſo, if 
ye will not hearken unto me, but pollute ye 
my holy Name no mo2e with our Sikts, 
and with pour Jdols*, | 

5. Though enough has been vleaded, as I 
conceive, from the Context it (elf, as well as 
from other Scriptures, and from the very Nature 
of the Thing, to prove that this Text ought not 
to be underſtood of the ceremonial Laws of the 
Fewiſh State, but of quite another Thing, yet 
it may not be improper to throw in an Autho- 
rity or two, to back the Interpretation now gi- 
yen, that it may not be thought ſingular. | 

The Chaldee Paraphraſt interprets the Text 
thus: I caſt them out, and delivered them into 
the Hand of their Enemies: And they went af- 
ter their own fooliſh Luſt, and made Statutes 
which were not right, and Laws by which you 
ſhall not live. Among the Moderns, Vitringa 
has more particularly examin'd this Matter, to 
whoſe Obſervations I owe moſt that I have ſaid 
upon it, and to whom for farther Satis faction, [ 


* Ezek. xx. 39. 


would 
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would refer the Reader. I ſhall throw into the 
Botrom of the Page his general Judgment, or 

Deciſton, concerning this Text, in his own 
Words y. Le Cene has another Solution, un- 
derſtanding the Words interrogatively, and ma- 
king ſome other Alterations *: Bur his Solution 
not ſo natural, or fo juſt, as what I have 
. — d, and therefore I need not ſay more of 


ir. 
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And the Low ſaid to Hoſea, go take unto 
thee a Mike of Whozedoms, and Childzen 
of TWhozedoms: Foz the Land hath com- 
mitted great Clhozedom departing fromthe 
Low. The Obpector remarks, (256.) The 
Prophet Hoſea, bo was likewiſe a Prieſt, was 
bid to take a Wife of Whoredoms, (tho' that by 
Moles's Law was forbid a Prieſt) and Children 
of Whoredoms, and bad three Children by bis 


Chorus eſt eruditorum virorum qui de preceptis ceremoniali- 
bus hæc intelligunt, & Remotione Iſraelitarum ab Altari, utpote 
quibus ſubſtituti Levite ſunt. Ego vero eos in pretio & honore 
habeo: Nihilominus tamen liberè profiteor, huic opinioni nunquam 
me potuiſſe conſentire, ob rationes non leves ſane & futiles, ſed ſo- 
lidas prægnanteſque; ex ſerie Orationis, Pearews inſolentia, ver- 
Bit aliis Toxtui immixtis, Antecedentium Conſeguentiumque nexn, 
& Scripturarum r petitas. Vitring. Obſerv. Sacr. I. 2. 
c. 1. Compare ale Lowth, and Wells. 

Le Cene Projet, &c. p. 153, &c. Re. p. 102. 


Wifz, 
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Wi fe, to whom the Lord himſelf gave Names. 
It is no Argument of this Gentleman's Diſcre- 
tion, to lay the Streſs of his Objetion upon a 


Blunder in point of Fact. How does it appear 
that Hoſea was a Prieſt? I know no Scripture, 
nor ſo much as Tradition for it. The ObxQtor, 
perhaps, was thinking of Ezekzel, (who indeed was 
a Prieſt) and through Forgetfulneſs applied it to 
Hoſea, as it ſtruck his Fancy, and furniſh'd him 
with ſomething plauſible againſt the literal Con- 
ſtruction of the Text. Hoſea, I conceive, was 
no Prieſt, but a Propbet only; and therefore 
might (notwichſtanding what this Gentleman. 
has urged) marry a Wife of Whoredoms : Tho' 
I underſtand here a Wife which after Marriage, 
however chaſte before, ſhould prove falſe to her 
Marriage VowÞ®: And ſo the Cale of Hoſea and 
Gomer might be the apter Parallel to repreſent 
the Caſe of God and his People 1/rael. 

It muſt be own'd, that Commentators and 
Criticks have divided upon this Matter; ſome 
believing it to be a Relation of real Fact, others 
looking upon it as a prophetick Scheme, a Vi- 
fron, or a Parable, A clear and ſuccinct Hi- 


* Hoſea was not of the Family of Aaron, nor Tribe of Levi, 
but of the Tribe of Iſſachar, as the Generality of the Learned ſeem 
to agree. See Carpzov. Introd. ad lib. Bibl. P. iii. p. 274. 

> Se Lowth and Wells. 
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ſtory of the Diſpute; together Ry a Summary 
of rhe Reaſons offer'd by the conteriding Par- 
ties, may be ſeen in Pococke upon the Place. It 
would be tedious here, as well as ſuperfluous, to 

repeat what he has ſaid ; and he has left but little 
Room for Addition. That very learned Man, 
finding weighty Reaſons pleaded here and there, 
declined paſſing any. decretory Sentence, being 
content rather co report, than to decide. Both 
Parts of the Queſtion have conſiderable Advo- 
cates and Abettors: But ſtill it muſt be owned, 
that the main Stream of Interpreters runs for 
the literal Conſtruction. The learned Carpzov, 
Profeſſor of Divinity at Leipfick, (a very good 
Judge of theſe Matters) is confident that what 
we here read in Hoſea, is a Relation of real 
Fact; but at the fame Time obſerving, that 
able and learned Men are no leſs confident the 
other Way. Auguſtus Pfeiffer, another emi- 
nent Leipfick Divine, (who wrote his Dubia 


c Certum tamen, non in fone, ſed re vera conjugem forni- 
cariam ab Hz/ea, juſſu numinis ductam, & liberos ab ea ſuſcepiſſe: 
Quod præter cæteros ſolidè evicit Bath. Meiſner. (Commentar. in 
Hol. 1. p. 75, &c.) diſcuſſis & profligatis, quas in contrarium Po- 
lanus urget, rationibus. Quocum confer D. Steuberi Diſp. in 
I; cap. Hoſeæ T. V. Marpurg. Diſp. xix. p. 235. 

Utut me non fugiat, ingenti conatu oppoſitam noſtræ ſententiam 
aſtruere allaboraſſe Joh. Tarnowium exercit. Bibl. 1. ii. claſſ. 1. loc. 
viii. p. 605, &. Cui videatur. Carpxep. Introd. ad libr. Bibl. 
P. iii. p. 277. conf. p. 284. 
Vexata, 


W 


Vexata, A. D. 1685.) He alſo is a zealous Advo- 
cate for the /iferal Interpretation d, condem- 
ning, with ſome Tartneſs, thoſe that recede 
from ir. There is another learned Forei oner © 
who has now very lately (A. D. 1730.) main- 
rained the literal Conſtruction in a Way ſome- 
what peculiar: For he ſuppoſes that God's Words 
ro Hoſea, tho imperatively expreſs d, bear a 
future Signification; not commanding him to 
take a Wife of Fornications, but predicting to 
him that ſo it would be in ſuch corrupt Times, 
and making uſe of that Inſtance in the Way of 
Emblem or Similitude, to ſet forth the Unfaith- 
fulneſs of Tae}, God's choſen People, towards 
him. Whether this Hypotheſis may be of 
any real Service more than others, for the re- 
moving Difficulties, I pretend not to fay: But 
it ſhows however, that. the Author is ſtrongly 

uaded that there is a Neceſſity of maintain- 
ing the Reality of the Fact here related, as moſt 
of the Interpreters, ancient and modern, have 


à pfeiffer. Dub. Vexat. Centur. iv. loc. 73. p. 433. Edit. ult. 
© Quaſi igitur fic Prophetam Deus allocutus eſſet, verba accipio: 
Tu de conjugio ineundo conſilium nunc cepiſti; fiet autem in 
% tam communi corruptela, ut Feminam accipias ſcortationi de- 
« ditam, & in uxorio etiam ſtatu ſcortari non deſituram.“ Sym- 
bolum igitur illa aptiſſima erit Gentis Iſraeliticæ, quippe Scorto 
Adulteræque ſimillimæ. Lalemacher. Obſervat. Philolog. Vol. 2. 


70. 


2 done. 
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donc. Pococke obſerves, that this is by the Few- 
10% Expoſitors looked on as the ancient Opinion 
of ſome of their Talmudical Doctors: And a- 
mongſt their later Rabbins, it is embraced by 
Abarbinel. The Chriſtian Fathers, in general, 
may be ſaid to eſpouſe the ſame; As Trenæus 
Bajile, (or whocver is the Author of a Com- 
ment under his Name) Auſtinb, Theodoret i, and 
Cyril of k Alexandria: Though it appears from 
the two laſt mention'd, that the common Inter- 
pretation had been then called in Queſtion by 
Some, whom they ſmartly condemn for diſpu- 
ting ſo plain a Caſe, as they ſuppoſed it to be. 
Modern Criticks and Commentators on the 
ſame Side with thoſe Fathers, are not cafily 
numbred up; though Pococke and Pfeiffer, taken 
together, go a good Way towards it: And they 


two with Steuberus „ are principally to be con- 
ſulted 


. Irenzus contra. Hæreſ. /ib. iv. c. Xx. S. 12. 5. 257 edit. 
Bened. 

8 Bafil. in Ia. c. viii. p. 933. Edit. Bened. N. B. The loft 
E ditor allows not the Commentary to be Baſil's, but thinks it as an- 
cient as the fourth Century, or Jifth at the late. 

b Auguſtin. contra. Fauſt. J. xxii. c. 80. p. 410. 

i Theodoret. in loc. Oper. Tom. ii. P. 704: 
 K Cyrill. Alex. in loc. Oper. Tom. iii. p. 11. 

I Steuberus's Diſſertation has teen lately reprinted in the firſt 
Valume of the Theſaurus Theologico-Philologicus, among the Cri- - 
ticks, p. 938. 


Piciffer 
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lulted in relation to this Matter, as having entred 
the deepeſt into it, and handled ir moſt at large. 
I ſhall only add here, that the three lateſt Com- 
mentators I have looked into, Calmet, Lowth, 
and Wells, all contend for the literal Conn 
tion, for real Fact. 

Notwithſtanding what has been ſaid in Geol 
of the literal Interpretation, it will be but juſt to 
the Reader to give ſome Account of the figu- 
rative Conſtruction, that he may at leaſt know 
what it is, or what it means, and why ſome 
have gone into it. I cannot repreſent it to bet- 
ter Advantage than I find it already laid down 
in the Words of the learned Mr. Bedford, as 
follows m: 

In che firſt Chapter (of the Prophet Hoſea) 
a God, in @ Parable, orders him to marry an 

* adulterous Wife; and ſo he rakes Gomer the 
'* Daughter of Diblaim; a Name which may 
be thus interpreted, a compleat and final De- 
* ſolation, the Effect of a general Corruption, 
like decayed Figs which are good for nothing. 
« In this Parable he is ſuppos d to have Chil- 


Pfeiffer, reckoning up the principal Mogerns of his Side, names 
theſe follnoing : Lyranus, Ribera, Calovius, Pappus, Geſnerus, 
Meiſnerus, Waltherus, Glaſſius, Finkius, Danhawerus, Steubs. 
rus. To which I may add, Le Cene Projet d'une nouvelle Ver- 
| fion, p. 436, &c. with bis Tranſlator Roſs p. 114, &c. 


m Bedford's Scripture Chronology, p. 646. 
22 « dren, 
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„ dren, by whoſe Names he foretels ſeveral Ca- 
„ lamitics: Firſt, the Ruin of the Houſe of 
Feabu, by calling the firſt Son Fezreel, &c.” 
There is nothing in this Method of conſtruing 
the Text, but what appears caly and natural; 
excepting only that it is not called a Parable in 
the Text it (elf, and ſo it may be thought too pre- 
ſuming to make ſuch of it. Ferom a, among 
the Chriſtian Fathers, and Maimongdes, with 
ſeveral others among the Jewiſb Interpreters, 
have not ſcrupled to depart from the com- 
mon Conſtruction, preferring the viſonal, or pa- 
rabolical: And they have been followed therein 
by ſeveral learned Moderns mention d in Pococke 
and Pfeiffer, to whom more may be added that 
have appear d ſince . Now, the Ground of 
the Difference between the two Kinds of Inter- 
preters, ſeems to lie chiefly in this: One Side 
thinks, that while there is nothing plainly im- 
moral or abſurd in the Thing it ſelf, the Letter 
of Scripture ought not to be receded from, leſt 
the taking ſuch a Liberty ſhould be an Injury 
done to ſacred Writ, and ſhould lead to greater. 


n Hieronym. Procem. ad Oſee. in Ezech. iv. 9. 
o Schafmannus, Junius, Polanus, Druſius, rd rer 
Zanchius, Rivetus, Calvin, Smith. 
T Witſius, Miſcallan. Vol. 1. p. 9. 
Stillingfleet's Letter to a Deiſt, p. 129, 130. 
Jenkins, Vol. 2. p. 52. 
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The other Side thinks, that while there is no 


plain Force committed upon Scripture, (eſpeci- 
ally conſidering that the propbetich Style is not 
ſubject 


to common Rules) it may be allowable 
to take ſuch an Interpretation as is leaſt clogg'd 
with Difficulties from the Nature and Reaſon 
of the Thing. I may ſhut up this Article with 
the calm and moderate Words of the learned 
Pococke : 

Seeing each is back'd by great Authority, 
and the Maintainers thereof will not yield to 
one another's Reaſons, but keep to their own 
„Way, and accuſe thoſe that go otherwiſe, ei- 
ther of Boldneſs, or Blindneſs, and ſome very 
* learned Men have not dared poſitively to de- 
t termine in the Matter; it muſt be ſtill left to 
the conſiderate Reader to ule his own Judg- 
ment; only, with this Caution, that he con- 
* ceive nothing unworthy of God, or unbe- 
* ſeeming his holy Prophet, nor draw from the 
Words any unſavoury or unhandſome ny 
* cluſions d. 


M1can vi. 7. 


Shall J give my Firſtbon fo2 my Trankf- 
grefſion, the Fruit of my Body fo2 the Sin 
of my Soul? Here, becauſe the facrificing of 


3 Pococke en Hoſea, p. 6. 


Children 
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Children is mention d among ſeveral other ber. 
ter Things, whereby fooliſh Men hoped to ex- 
-piate their Guilt, without leading a good Life; 
our Objefor from thence inſers, that human Sa- 
criſices were requir'd, or approv'd by the Jew- 
iſbLawr. His Words are: The Prophet Micah 
-reckons the putting every devoted Thing to death 
among the Jewiſh Inſtitutions. Here the ſacri- 
ficing a Man's own Children is mention d equally 
with the ſacrificing of Beaſts ; which is 'allowd 
to be a Jewiſh Inſtitution. How abjurdly muſt 
the Prophet be ſuppoſed to bave argued, after 
be hath preferred Juſtice and Mercy to a Thing 
commanded by God, if he ſhould go on to prefer 
it to a Thing abborred by God? The Prophet 
underſtood good Reaſoning much better than 
dis Corrector underſtands the Prophet: For he 
entirely miſtakes the Caſe. The Prophet's Bu- 
ſmeſs and Deſign was to enumerate thoſe vain 
Expedients (of whatever Kind they were) which 
Men were apt to rely upon, in lieu of a good 
Life: And becauſe the ſacrificing of their own 
Children was one of the fooliſh Expedients 
made uſe of for appealing the Deity, he rejects 
that alſo, by Name, among the reſt, as vain and 
-unprofitable. The Prophet, very probably, had 
an eye to what King Ahaz (in whole Reign, and 
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after, he propheſied*) had 4 in that 
Kind. Aba was one that had learned of the 
Maabites, or other Idolaters, to facrifice his own 
Children t. Me made his Son to paſs th2o' 
the Fire : Or as the Hebrew may more pro- 
perly be rendred ; He offer d up (facrificed) 
his Son in the Fire, namely, to Baal, or to 
Moloch. In another Place, it is ſaid, plainly and 
directly, that He burnt his Childꝛen in the 
Fire. Now becauſe that inhuman Practice 
was one of the fooliſh, as well as wicked De- 
vices whereby ſome conſiderable Men hop'd to 
appeaſe Heaven, and ro atone for Sins, it was 
very proper for the Prophet to take Notice of it 
among the other 7#/ufficient Expedients thought 
of for that Purpoſe. For, though.ic might dit- 
fer in its Nature and Quality from ſeveral others 
named, as legal differs from illegal, or as com- 
manded from forbidden; yet ſince here the Point 
to be conſidered was not the Nature of the 
Things, but their U/e or Subſer viency to the 
End aim'd at, they are indifferently named to- 
gether, as being equally vain and fruitleſs, one 
as well as the other, though not one as much 


as the other, In ſhort, as this Means was truſt» 


Mich i. 1. 8 2 Kings i. 27. bid. xi. 3. 
V Vid. Vitringa Obſerv. Sacr. I. 2. c. 1. Cleric. in Deut. xviii. 
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ed to as well as the other more proper Expe- 
dients, ſo it was right to reject it alſo among the 


reſt, as of no Value or Efficacy for the appea- 
fing God, or procuring Pardon of Sins. 

If our Objector cannot yet rightly appre · 
bend the Caſe, I ſhall endeavour to clear it up 
farther by a reſembling Inſtance. Suppoſe we 
ſhould tell the Romani/fs, that it is vain for 
them to think of appealing God either by an 
orthodox Faith, or by bearing and praying, or 
by a Zeal for the Church of Chriſt, or even by 
maſſacring of Proteſtants (whom they call He- 
reticks) tor that none of theſe Things will ſtand 
them in any Stead; a' ſound Belief and an entire 
Obedience to God's Laws muſt fave them, or 
nothing can: Where would be the Abſurdity of 
ſuch a Remonſtrance? It is true, that their 4 
ſacring of Proteſtants is ſo far from being at all 
acceptable to God, that it is the very reverſe: 
But yet becauſe they fondly conceive that they 
merit by it, therefore in an Application to Them, 
ie might be proper to mention that alſo, among 
other much better Things, which they preſump- 
tuouſly confide in: And our fo mentioning it, 
would be no Argument ar all of our approving, 
or of our not abhorring fo deteſtable a Practice. 
In like Manner, when the Prophet Micab took 
Notice of human Sacrifices as one of the falſe 
by . Stays 
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Stays which ſome. reſted upon, (among ſeveral 
others of a better Kind) he did not intend to 
ſignify that ſuch Sacrifices were approved, or 
were ſo much as larful, or that they were not 
bateful and execrable in the Sight of God and 
Man. The Sum of what the Prophet aimed 
at, was this, and this only: That neither ſuch 
Sacrifices as the Law allow d, nor any humanly 
devis d Services which the Law had forbidden, 
would avail to procure the divine Mercy and 
Favour: For a good and holy Life, or univerſal 
Righteouſneſs, was the one Thing neceſlary 
which God expected, and would infiſt upon; 
and without which, every Thing elle that could 
be named, or invented, would be altogether 
fruitleſs and vain. 


* Zxc u. iii. 1, 2. 


And he ſhewed me Joſhua the Þigh-Piieft, 
ſtanding befo2e the Angel ol the Low, and 
Satan ſtanding at his Right Hand. to reſiſt 
him: And the Loꝛd laid unto Satan, the Loꝛd 
rebuke thee, O Satan, even the Low that hath 
choſen Jeruſalem, rebuke thee, - Js not this a 
Band pluckt out of the Fire? The Obyec- 
tor takes ſome Notice of this Text”, in paſſing 
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and very ſlightly. Having i . before 
throw a ſcornful Reflection upon a Paſſage in 
the Bock of Fob, which has Vis confider'd a- 
bove, and obſerving "that it is not to be taken 
literally, he adds The ſame may be ſaid of the 
Lord's ſayi ng at another Time to Satan, landing 
at the Rigi Hand of tbe Angel (at the Right 
Hand of the High · Prieſt Foſhua, he ſhould have 
ſaid) to refit the High-Prieft Jolhua ſtanding 
likewiſe before him, "The Lom rebuke thee, O 
Satan. As to what chis Gentleman objects a- 
bout literally, (a Word of ambiguous Meaning, 
and in which he loves to equivocate) we may ob- 
ſerve, that the Words of this Propheſy are un- 
doubtedly to be interpreted literally, not myſti- 
cally, or allegorically: But the Thing was not 
literally or outwardly performed, being tranſac- 
ted in Idea only, or in Viſion. That is to ſay, 
the Prophet Zechariah, in an heavenly Extaſy, 
or Viſion ſaw what is here related, had, fuch 
Ideas imprinted, by a divine Influx, upon his 
Mind. As to the whole Meaning of this Scrip- 
ture, I may refer the Reader to ,Commentators 
for it, there being no Difficulty that I am ſenſible 
of in it. At leaſt, this Gentleman has mention'd 
none, except it be ſuch as I have before anſwer'd 
in conſidering the other Texts in Fob, or have 
now — by laying that the Thing was 
tranſacted 
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tranſadled in Yifion, as is commonly allow d- 
There might be ſome pertinent Queſtions ask d 
in relation to this Paſſage, by an able Diſſ 
that ſhould know how to object like a Scholar, and 
a Man of Parts: But ſince this Gentleman has 
ſpared us, by his entring no deeper, it would 
look over - officious · to engage any farther in ir. 

I have now done with the Texts of the Ol4 
Teſtament. There remain ſtill ſome Texts of the 
New Teſtament, which the ObjeQtor has been 
tampering with, in the ſame Way of low Cri 
ticiſm, and which (if God grants me Life and 
Health) will be all diſtinctly conſidered in a 
Fuurth Part, to follow this in due Time. ; 
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